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A Word About the
27 Fundamental Beliefs of Seventh-day Adventists

Through the years Seventh-day Adventists have been reluctant to formalize a creed (in the usual sense of
that word). However, from time to time, for practical purposes, we have found it necessary to summarize
our beliefs.

In 1872 the Adventist press at Battle Creek, Michigan, published a “synopsis of our faith” in 25
propositions. This document, slightly revised and expanded to 28 sections, appeared in the denominational
Yearbook of 1889. This was not continued in subsequent issues, but it was inserted again in the Yearbook
in 1905 and continued to appear through 1914. In response to an appeal from church leaders in Africa for
“a statement [that] would help government officials and others to a better understanding of our work,” a
committee of four, including the president of the General Conference, prepared a statement encompassing
“the principal features” of belief as they “may be summarized.” This statement of 22 fundamental beliefs,
first printed in the 1931 Yearbook, stood until the 1980 General Conference session replaced it with a
similar but more comprehensive summary in 27 paragraphs, published under the title “Fundamental Beliefs
of Seventh-day Adventists.”

In publishing this summary the church took steps to assure that it would not come to be viewed as an
unchangeable creed. The introduction to the Fundamental Beliefs reads: “Seventh-day Adventists accept
the Bible as their only creed and hold certain fundamental beliefs to be the teaching of the Holy Scriptures.
These beliefs, as set forth here, constitute the church’s understanding and expression of the teaching of
Scripture. Revision of these statements may be expected at a General Conference session when the church
is led by the Holy Spirit to a fuller understanding of Bible truth or finds better language in which to express
the teachings of God’s Holy Word.”

The present volume, Seventh-day Adventists Believe..., is based on the 27 short summaries. They appear at
the beginning of each chapter. In this book we present for our members, friends, and other interested
persons, in an expanded, readable, and practical manner, these doctrinal convictions and their significance
for Adventist Christians in today’s society. While this volume is not an officially voted statement-only a
General Conference in world session could provide that-it may be viewed as representative of “the truth...in
Jesus” (Ephesians 4:21) that Seventh-day Adventists around the globe cherish and proclaim.
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TO THE READERS OF THIS BOOK

What do you believe about God? Who is He? What does He expect of us? What is He really like?

God told Moses that no man could see His face and live.

But Jesus told Philip that anyone who had seen Him had seen the Father (John 14:9). Since He walked
among us-indeed, became one of us-we are able to perceive who God is and what He is like.

We have written this exposition of our 27 major beliefs to reveal how Seventh-day Adventists perceive
God. This is what we believe about His love, kindness, mercy, grace, justice, benevolence, purity,
righteousness, and peace.

Through Jesus Christ, we see God benevolently holding children on His lap. We see Him weeping as He
shares the sorrow of the mourners at the tomb of Lazarus. We see His love as He cries, “Forgive them, for
they do not know what they do” (Luke 23:34).

We have written this book to share our vision of Christ-a vision that finds its focus at Calvary, where
“mercy and truth have met together; righteousness and peace have kissed each other” (Psalm 85:10). At
Calvary, where He became sin for us-He who knew no sin-”that we might become the righteousness of God
in Him” (2 Corinthians 5:21).

We have written this book believing that every doctrine, every belief, must reveal the love of our Lord.
Here is a Person with an unconditional love and commitment unparalleled in human history. Recognizing
that He who is the incarnation of truth is infinite, we humbly confess that there is still much truth to be
discovered.

We have written this book conscious of our indebtedness to the rich Biblical truths we have received from
the Christian church of history. We acknowledge the noble line of witnesses-such as Wycliffe, Huss,
Luther, Tyndale, Calvin, Knox, and Wesley-whose advance into new light led the church forward to a fuller
understanding of God’s character. And that understanding is ever progressive. “The path of the just is as the
shining light, that shineth more and more unto the perfect day” (Proverbs 4:18, KJV). Yet as we find new
facets of God’s revelation, they will harmonize perfectly with the united testimony of the Scriptures.

We have written this book with the guidance of a clear directive continually reminding us that “if you
search the Scriptures to vindicate your own opinions, you will never reach the truth. Search in order to learn
what the Lord says. If conviction comes as you search, if you see that your cherished opinions are not in
harmony with the truth, do not misinterpret the truth in order to suit your own belief, but accept the light
given. Open mind and heart that you may behold wondrous things out of God’s Word” (Ellen G. White,
Christ’s Object Lessons [Mountain View, CA: Pacific Press Pub. Assn., 1900], p. 112).

We have not written this book to serve as a creed—a statement of beliefs set in theological concrete.

Adventists have but one creed: “The Bible, and the Bible alone.”

We have not written this book to titillate the imagination. This is not a speculative work-unless one
considers the Bible to be that! Rather, it is a thorough, Biblically-based, Christ-centered exposition of what
we believe. And the beliefs expressed are not the product of a studious afternoon; they represent more than
100 years of prayer, study, prayer, reflection, prayer...In other words, they are the product of Adventist
growth “in the grace and knowledge of our Lord and Savior Jesus Christ” (2 Peter 3:18).

We have written this book aware that some will ask if doctrine is really important in an age that finds itself
struggling to survive the threat of nuclear annihilation, an age preoccupied with the explosive growth of



Seventh Day Adventist Believe

www.ThreeAngels.com.au 6

technology, an age in which Christian endeavor tries vainly to press back the brooding specters of poverty,
hunger, injustice, and ignorance. Yet...

We have written this book with the deep conviction that all doctrines, when properly understood, center on
Him, the Way, the Truth, and the Life, and are extremely important. Doctrines define the character of the
God we serve. They interpret events, both past and present, establishing a sense of place and purpose in the
cosmos. They describe the objectives of God as He acts. Doctrines are a guide for Christians, giving
stability in what otherwise would be unbalancing experiences, injecting certainty into a society that denies
absolutes. Doctrines feed the human intellect and establish goals that inspire Christians and motivate them
with concern for other persons.

We have written this book to lead Adventist believers into a deeper relationship with Christ through a study
of the Bible. Knowing Him and His will is vitally important in this age of deception, doctrinal pluralism,
and apathy. Such a knowledge is the Christian’s only safeguard against those who, “like savage wolves,”
will come speaking perverse things in order to subvert truth and destroy the faith of God’s people (see Acts
20:29,30). Especially in these last days, to keep from being “carried about with every wind of doctrine, by
the trickery of men” (Ephesians 4:14), all must have a right concept of God’s character, government, and
purposes. Only those who have fortified their minds with the truth of the Scriptures will be able to stand in
the final conflict.

We have written this book to assist those who are interested in knowing why we believe what we believe.
This study, written by Adventists themselves, is not just window dressing. Carefully researched, it
represents an authentic exposition of Adventist beliefs.

Finally, we have written this book recognizing that Christ-centered doctrine performs three obvious
functions: first, it edifies the church; second, it preserves the truth; and third, it communicates the gospel in
all its richness. True doctrine calls for far more than mere belief-it calls for action. Through the Holy Spirit,
Christian beliefs become loving deeds. A true knowledge of God, His Son, and the Holy Spirit is “saving
knowledge.”

That is the theme of this book.-Editors.



Seventh Day Adventist Believe

www.ThreeAngels.com.au 7

Chapter 1:

THE WORD OF GOD

Seventh-day Adventists Believe...
The Holy Scriptures, Old and New Testaments, are the written Word of God, given by divine inspiration
through holy men of God who spoke and wrote as they were moved by the Holy Spirit. In this Word, God
has committed to man the knowledge necessary for salvation. The Holy Scriptures are the infallible
revelation of His will. They are the standard of character, the test of experience, the authoritative revealer
of doctrines, and the trustworthy record of God’s acts in history.- Fundamental Beliefs, 1

THE WORD OF GOD
No book has been so loved, so hated, so revered, so damned as the Bible. People have died for the Bible.

Others have killed for it. It has inspired man’s greatest, noblest acts, and been blamed for his most
damnable and degenerate. Wars have raged over the Bible, revolutions have been nurtured in its pages, and
kingdoms crumbled through its ideas. People of all viewpoints-from liberation theologians to capitalists,
from fascists to Marxists, from dictators to liberators, from pacifists to militarists-search its pages for words
with which to justify their deeds.

The Bible’s uniqueness does not come from its unparalleled political, cultural, and social influence, but
from its source and its subject matter. It is God’s revelation of the unique God-man: the Son of God, Jesus
Christ -the Savior of the world.

Divine Revelation
While throughout history some have questioned God’s existence, many have confidently testified that He
exists and that He has disclosed Himself. In what ways has God revealed Himself, and how does the Bible
function in His revelation?

General Revelation
The insight into God’s character that history, human behavior, conscience, and nature provide is frequently
called “general revelation” because it is available to all and appeals to reason.

For millions, “The heavens declare the glory of God; and the firmament shows His handiwork” (Psalm
19:1). The sunshine, rain, hills, and streams, all testify of a loving Creator. “For since the creation of the
world His invisible attributes are clearly seen, being understood by the things that are made, even His
eternal power and Godhead, so that they are without excuse” (Romans 1:20).

Others see evidence of a caring God in the happy relationships and extraordinary love between friends,
family members, husband and wife, parents and children. “As one whom his mother comforts, so I will
comfort you” (Isaiah 66:13). “As a father pities his children, so the Lord pities those who fear Him” (Psalm
103:13).

Yet the same sunshine that testifies of a loving Creator can turn the earth into a parched desert, bringing
starvation. The same rain can turn into a rush of water that drowns families; the same lofty hill can crack,
crumble—and then crush. And human relationships often involve jealousy, envy, anger, and even hatred
that leads to murder.

The world around us gives mixed signals, presenting more questions than it answers. It reveals a conflict
between good and evil, but does not explain how and why the conflict started, who is fighting, why, or who
will ultimately win.
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Special Revelation
Sin obscures God’s self-revelation through creation by limiting our ability to interpret God’s testimony. In
love God gave a special revelation of Himself to help us get answers to these questions. Through both the
Old and New Testament He disclosed Himself to us in a specific way, leaving no questions about His
character of love. At first His revelation came through prophets; then His ultimate revelation, through the
person of Jesus Christ (Hebrews 1:1,2).

The Bible both contains propositions that declare the truth about God, and reveals Him as a person. Both
areas of revelation are necessary: We need to know God through Jesus Christ (John 17:3), as well as “the
truth that is in Jesus” (Ephesians 4:21, NIV). And by means of the Scriptures God breaks through our
mental, moral, and spiritual limitations, communicating His eagerness to save us.

The Focus of the Scriptures
The Bible reveals God and exposes humanity. It exposes our predicament and reveals His solution. It
presents us as lost, estranged from God, and reveals Jesus as the one who finds us and brings us back to
God.

Jesus Christ is the focus of Scripture. The Old Testament sets forth the Son of God as the Messiah, the
world’s Redeemer; the New Testament reveals Him as Jesus Christ, the Savior. Every page, either through
symbol or reality, reveals some phase of His work and character. Jesus’ death on the cross is the ultimate
revelation of God’s character.

The cross makes this ultimate revelation because it brings together two extremes: man’s unfathomable evil
and God’s inexhaustible love. What could give us greater insight into human fallibility? What could better
reveal sin? The cross reveals a God who allowed His only Son to be killed.

What a sacrifice! What greater revelation of love could He have made? Indeed, the focus of the Bible is
Jesus Christ. He is at the center stage of the cosmic drama. Soon His triumph at Calvary will culminate in
the elimination of evil. Human beings and God will be reunited.

The theme of God’s love, particularly as seen in Christ’s sacrificial death on Calvary-the grandest truth of
the universe-is the focus of the Bible. All major Bible truths, therefore, should be studied from this
perspective.

Authorship of the Scriptures
The Bible’s authority for faith and practice rises from its origin. Its writers viewed the Bible as distinct
from other literature. They referred to it as “Holy Scriptures” (Romans 1:2), “sacred writings” (2 Timothy
3:15, RSV), and the “oracles of God” (Romans 3:2; Hebrews 5:12).

The uniqueness of the Scriptures is based on their origin and source. The Bible writers claimed they did not
originate their messages but received them from divine sources. It was through divine revelation that they
were able “to see” the truths they passed on (see Isaiah 1:1; Amos 1:1; Micah 1:1; Habakkuk 1:1; Jeremiah
38:21).

These writers pointed to the Holy Spirit as the one who communicated through the prophets to the people
(Nehemiah 9:30; cf. Zechariah 7:12). David said, “The Spirit of the Lord spoke by me, and His word was
on my tongue” (2 Samuel 23:2). Ezekiel wrote, “the Spirit entered me,” “the Spirit of the Lord fell upon
me,” “the Spirit took me up” (Ezekiel 2:2; ll:5, 24). And Micah testified, “I am full of power by the Spirit
of the Lord” (Micah 3:8).

The New Testament recognized the role of the Holy Spirit in the production of the Old Testament. Jesus
said that David was inspired by the Holy Spirit (Mark 12:36). Paul believed that the Holy Spirit spoke
“through Isaiah” (Acts 28:25). Peter revealed that the Holy Spirit guided all the prophets, not just a few (1
Peter 1:10, 11; 2 Peter 1:21).
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At times the writer faded completely into the background, and only the real author-the Holy Spirit-was
acknowledged: “The Holy Spirit says...” “By this the Holy Spirit indicates...” (Hebrews 3:7; 9:8, RSV).

The New Testament writers recognized the Holy Spirit as the source of their own messages also. Paul
explained, “Now the Spirit expressly says that in latter times some will depart from the faith” (1 Timothy
4:1). John spoke of being “in the Spirit on the Lord’s day” (Revelation 1:10). And Jesus commissioned His
apostles through the agency of the Holy Spirit (Acts 1:2; cf. Ephesians 3:3-5).

So God, in the person of the Holy Spirit, has revealed Himself through the Holy Scriptures. He wrote them,
not with His hands, but with other hands, about forty pairs, over a period of more than 1500 years. And
since God the Holy Spirit inspired the writers, God, then, is its author.

Inspiration of the Scriptures
“All Scripture,” Paul says, “is given by inspiration of God” (2 Timothy 3:16). The Greek word
theopneustos, translated as “inspiration,” literally means “God-breathed.” God “breathed” truth into men’s
minds. They, in turn, expressed it in the words found in the Scriptures. Inspiration, therefore, is the process
through which God communicates His eternal truth.

The Process of Inspiration
Divine revelation was given by inspiration of God to “holy men of God” who were “moved by the Holy
Spirit” (2 Peter 1:21). These revelations were embodied in human language with all its limitations and
imperfections, yet they remained God’s testimony. God inspired men-not words.

Were the prophets as passive as tape recorders that replay exactly what is recorded? In some instances
writers were commanded to express the exact words of God, but in most cases God instructed them to
describe to the best of their ability what they saw or heard. In these latter cases, the writers used their own
language patterns and style. Paul observed that “the spirits of the prophets are subject to the prophets” (1
Corinthians 14:32). Genuine inspiration does not obliterate the prophet’s individuality, reason, integrity, or
personality.

To some degree, Moses and Aaron’s relationship illustrates that between the Holy Spirit and the writer.
God said to Moses, “I have made you as God to Pharaoh, and Aaron your brother shall be your prophet”
(Exodus 7:1 cf. 4:15, 16). Moses informed Aaron of God’s messages, and, in turn, Aaron communicated
them in his own vocabulary and style to Pharaoh. Likewise Bible writers conveyed divine commands,
thoughts, and ideas, in their own style of language. It is because God communicates in this way that the
vocabulary of the different books of the Bible is varied and reflects the education and culture of the writers.

The Bible “is not God’s mode of thought and expression. Men will often say such an expression is not like
God. But God has not put Himself in words, in logic, in rhetoric, on trial in the Bible. The writers of the
Bible were God’s penmen, not His pen.” (*1) “Inspiration acts not on the man’s words or his expressions
but on the man himself, who, under the influence of the Holy Ghost, is imbued with thoughts.

But the words receive the impress of the individual mind.

The divine mind is diffused. The divine mind and will is combined with the human mind and will; thus the
utterances of the man are the word of God.” (*2)

In one instance we have God speaking and writing the exact words, the Ten Commandments. They are of
divine, not human composition (Exodus 20:1-17; 31:18; Deuteronomy 10:4,5), yet even these had to be
expressed within the limits of human language.

The Bible, then, is divine truth expressed in human language. Imagine trying to teach quantum physics to a
baby. This is the type of problem God faces in His attempt to communicate divine truths to sinful, limited
humanity. It is our limitations that restrict what He can communicate to us.
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A parallel exists between the incarnate Jesus and the Bible: Jesus was God and man combined, the divine
and the human in one. So the Bible is the divine and human combined.

As it was said of Christ, so it can be affirmed of the Bible that “the Word became flesh and dwelt among
us” (John 1:14). This divine-human combination makes the Bible unique among literary works.

Inspiration and the Writers
The Holy Spirit prepared certain persons to communicate divine truth. The Bible does not explain in detail
how He qualified these individuals, but in some way He formed a union between the divine and the human
agent.

Those who had a part in writing the Bible were not chosen because of natural talents. Nor did divine
revelation necessarily convert the person or assure him of eternal life. Balaam proclaimed a divine message
under inspiration while acting contrary to God’s counsels (Numbers 22-24).

David, who was used by the Holy Spirit, committed great crimes (cf. Psalm 51). All the writers of the Bible
were men with sinful natures, needing God’s grace daily (cf .Romans 3:12).

The inspiration the Biblical writers experienced was more than illumination or divine guidance, for these
come to all who seek truth. In fact, the Biblical writers sometimes wrote without fully understanding the
divine message they communicated (1 Peter 1:10-12).

The writers’ responses to the messages they bore were not uniform. Daniel and John said they were greatly
perplexed over their writings (Daniel 8:27; Revelation 5:4), and 1 Peter 1:10 indicates that other writers
searched for the meaning of their messages or those of others. Sometimes these individuals feared to
proclaim an inspired message, and some even debated with God (Habakkuk 1; Jonah 1:1-3; 4:1-11).

The Method and Content of Revelation
Frequently the Holy Spirit Communicated divine knowledge by means of visions and dreams (Numbers
12:6). Sometimes He spoke audibly or to the inner senses. God spoke to Samuel “in his ear” (1 Samuel
9:15). Zechariah received symbolic representations with explanations (Zechariah 4). The visions of heaven
that Paul and John received were accompanied by oral instructions (2 Corinthians 12:1-4; Revelation 4,5).
Ezekiel observed events transpiring in another location (Ezekiel 8).

Some writers participated in their visions, performing certain functions as a part of the vision itself
(Revelation 10).

As to contents, to some the Spirit revealed events yet to occur (Daniel 2,7,8,12). Other writers recorded
historical events, either on the basis of personal experience or through selecting materials from existing
historical records (Judges, 1 Samuel, 2 Chronicles, the Gospels, Acts).

Inspiration and History
The Biblical assertion that “All Scripture is inspired by God” or “God-breathed,” profitable and
authoritative for moral and spiritual living (2 Timothy 3:15,16, RSV; NIV) leaves no question about divine
guidance in the selection process.

Whether the information came from personal observation, oral or written sources, or direct revelation, it all
came to the writer through the Holy Spirit’s guidance. This guarantees the Bible’s trustworthiness.

The Bible reveals God’s plan in His dynamic interaction with the human race, not in a collection of abstract
doctrines. His self-revelation stands rooted in real events that occurred in a definite time and place. The
reliability of the historical accounts is extremely important because they form the framework of our
understanding of God’s character and His purpose for us. An accurate understanding leads to eternal life,
but an incorrect view leads to confusion and death.
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God commanded certain men to write a history of His dealings with Israel. These historical narratives,
written from a viewpoint different from that of secular history, comprise an important part of the Bible (cf.
Numbers 33:1,2; Joshua 24:25,26; Ezekiel 24:2). They provide us with accurate, objective history, from a
divine perspective. The Holy Spirit gave the writers special insights so that they could record events in the
controversy between good and evil that demonstrate the character of God and guide people in their quest
for salvation.

The historical incidents are “types” or “examples” “written for our admonition, on whom the ends of the
ages have come” (1 Corinthians 10:11). Paul says, “For everything that was written in the past was written
to teach us, so that through endurance and the encouragement of the Scriptures we might have hope”
(Romans 15:4, NIV). The destruction of Sodom and Gomorrah serves as “an example” or warning (2 Peter
2:6; Jude 1:7). Abraham’s experience of justification is an example for every believer (Romans 4:1-25;
James 2:14-22). Even Old Testament civil laws, filled with deep spiritual meaning, are written for our
benefit today (1 Corinthians 9:8,9).

Luke mentions that he wrote his Gospel because he wanted to give an account of Jesus’ life “that you may
know the certainty of those things in which you were instructed” (Luke 1:4). John’s criterion for selecting
which incidents of Jesus’ life to include in his Gospel was “that you may believe that Jesus is the Christ, the
Son of God, and that believing you may have life in His name” (John 20:31). God led the Bible writers to
present history in a way that would guide us to salvation.

The biographies of Biblical personalities provide another evidence of divine inspiration. These accounts
carefully delineate both the weaknesses and strengths of their characters. They faithfully depict their sins,
as well as successes.

No cover-up shrouds Noah’s lack of self-control or Abraham’s deception. The fits of tempers that Moses,
Paul, James, and John exhibited are recorded. Bible history exposes the failures of Israel’s wisest king, and
the frailties of the twelve patriarchs and twelve apostles.

Scripture makes no excuses for them, nor does it attempt to minimize their guilt. It portrays them all for
what they were and what they became or failed to become by the grace of God. Without divine inspiration
no biographer could write such a perceptive analysis.

The Bible’s writers viewed all the historical narratives it contains as true historical records, not as myths or
symbols. Many contemporary skeptics reject the stories of Adam and Eve, Jonah, and the Flood. Yet Jesus
accepted them as historically accurate and spiritually relevant (Matthew 12:39-41; 19:4-6; 24:37-39).

The Bible does not teach partial inspiration or degrees of inspiration. These theories are speculations that
rob the Bible of its divine authority.

The Accuracy of the Scriptures
Just as Jesus “became flesh and dwelt among us” (John 1:14), so, in order for us to understand truth, the
Bible was given in the language of humanity. The inspiration of the Scriptures guarantees their
trustworthiness.

How far did God safeguard the transmission of the text beyond assuring that its message is valid and true?
It is clear that while the ancient manuscripts vary, the essential truths have been preserved. (*3) While it is
quite possible that copyists and translators of the Bible made minor mistakes, evidence from Biblical
archeology reveals that many alleged errors were really misunderstandings on the part of scholars. Some of
these problems arose because people were reading Biblical history and customs through Western eyes. We
must admit that humans only know in part-their insight into divine operations remains fragmentary.

Perceived discrepancies, then, should not erode confidence in the Scriptures; they often are products of our
inaccurate perceptions rather than actual mistakes. Is God on trial when we come across a sentence or text
that we cannot fully understand? We may never be able to explain every text in Scripture, but we do not
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have to. Fulfilled prophecies verify the Scripture’s reliability. In spite of attempts to destroy it, the Bible
has been preserved with amazing, even miraculous, accuracy.

Comparison of the Dead Sea scrolls with later manuscripts of the Old Testament demonstrates the
carefulness with which it has been transmitted. (*4) They confirm the trustworthiness and reliability of the
Scriptures as the infallible revelation of God’s will.

The Authority of the Scriptures
The Scriptures have divine authority because in them God speaks through the Holy Spirit. Thus the Bible is
the written Word of God. Where is the evidence for this claim and what are the implications for our lives
and our pursuit of knowledge?

The Claims of the Scriptures
The Bible writers testify that their messages come directly from God. It is “the word of the Lord” that came
to Jeremiah, Ezekiel, Hosea, and others (Jeremiah 1:1,2,9; Ezekiel 1:3; Hosea 1:1; Joel 1:1; Jonah 1:1). As
messengers of the Lord (Haggai 1:13; 2 Chronicles 36:16), God’s prophets were commanded to speak in
His name, saying “Thus says the Lord” (Ezekiel 2:4; cf. Isaiah 7:7). His words constitute their divine
credentials and authority.

At times the human agent God is using recedes into the background. Matthew alludes to the authority
behind the Old Testament prophet he quotes with the words, “all this was done that it might be fulfilled
which was spoken by the Lord through the prophet” (Matthew 1:22). He sees the Lord as the direct agency,
the authority; the prophet is the indirect agency.

Peter classifies Paul’s writings as Scripture (2 Peter 3:15,16). And Paul testifies regarding what he wrote, “I
did not receive it from man, nor was I taught it, but it came through a revelation of Jesus Christ” (Galatians
1:12, RSV). New Testament writers accepted the words of Christ as Scripture and regarded them as having
the same authority as the Old Testament writings (1 Timothy 5:18; Luke 10:7).

Jesus and the Authority of Scripture
Throughout His ministry, Jesus stressed the authority of the Scriptures. When tempted by Satan or battling
His opponents, “It is written” was His defense and offense (Matthew 4:4,7,10; Luke 20:17). “Man shall not
live by bread alone,” He said, “but by every word that proceeds from the mouth of God” (Matthew 4:4).
When asked how one could enter into eternal life, He answered, “What is written in the law? What is your
reading of it?” (Luke 10:26).

Jesus placed the Bible above human traditions and opinions. He rebuked the Jews for setting aside the
authority of the Scriptures (Mark 7:7-9), and appealed to them to study the Scriptures more carefully,
saying, “Haven’t you ever read what the Scriptures say?” (Matthew 21:42, TEV; cf. Mark 12:10,26).

He strongly believed in the authority of the prophetic word and revealed that it pointed to Himself. The
Scriptures, He said, “testify of Me.” “If you believe Moses, you would believe Me; for he wrote about Me”
(John 5:39,46). Jesus’ most convincing assertion that He had a divine mission issued from His fulfillment
of Old Testament prophecy (Luke 24:25-27).

So, without reservation Christ accepted the Holy Scriptures as the authoritative revelation of God’s will for
the human race. He saw the Scriptures as a body of truth, an objective revelation, given to lead humanity
out of the darkness of faulty traditions and myths into the true light of a saving knowledge.

The Holy Spirit and the Authority of Scripture
During Jesus’ life the religious leaders and the careless crowd did not discern His true identity. Some felt
He was a prophet like John the Baptist, Elijah, or Jeremiah-merely a man. When Peter confessed that Jesus
was “the Christ, the Son of the living God,” Jesus pointed out that it was divine illumination that made
possible his confession (Matthew 16:13-17). Paul emphasizes this truth: “No one can say that Jesus is Lord
except by the Holy Spirit” (1 Corinthians 12:3).
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So it is with the written Word of God. Without the Holy Spirit’s illumination of our minds we could never
correctly understand the Bible, or even acknowledge it as God’s authoritative will. (*5) Because “no one
knows the things of God except the Spirit of God” (1 Corinthians 2:11) it follows that “the natural man
does not receive the things of the Spirit of God, for they are foolishness to him; nor can he know them,
because they are spiritually discerned” (1 Corinthians 2:14).

Consequently “the message of the cross is foolishness to those who are perishing” (1 Corinthians 1:18).

Only with the aid of the Holy Spirit, who searches “the deep things of God” (1 Corinthians 2:10), can one
become convicted of the authority of the Bible as a revelation of God and His will. It is then that the cross
becomes “the power of God” (1 Corinthians 1:18) and one can join Paul’s testimony, “Now we have
received, not the spirit of the world, but the Spirit who is from God, that we might know the things that
have been freely given to us by God” (1 Corinthians 2:12).

The Holy Scriptures and the Holy Spirit can never be separated. The Holy Spirit is both the author and
revealer of Biblical truth.

The Scriptures’ authority in our lives increases or decreases in accord with our concept of inspiration. If we
perceive the Bible as being merely a collection of human testimonies or if the authority we grant it in some
way depends on how it moves our feelings or emotions, we sap its authority in our lives. But when we
discern God’s voice speaking through the writers, no matter how weak and human they may have been, the
Scriptures become the absolute authority in matters of doctrine, reproof, correction and instruction in
righteousness (2 Timothy 3:16).

The Scope of Scriptural Authority
Contradictions between Scripture and science are frequently the result of speculation. When we cannot
harmonize science with Scripture, it is because we have “an imperfect comprehension of either science or
revelation... but rightly understood, they are in perfect harmony.” (*6) All human wisdom must be subject
to the authority of Scripture. The Bible truths are the norm by which all other ideas must be tested. Judging
the Word of God by finite human standards is like trying to measure the stars with a yardstick. The Bible
must not be subjected to human norms. It is superior to all human wisdom and literature. Rather than our
judging the Bible, all will be judged by it, for it is the standard of character and test of all experience and
thought.

Finally, the Scriptures retain authority even over the gifts that come from the Holy Spirit, including
guidance through the gift of prophecy or speaking in tongues (1 Corinthians 12; 14:1, Ephesians 4:7-16).
The gifts of the Spirit do not supersede the Bible; indeed, they must be tested by the Bible, and if not in
accord with it, they must be discarded as not genuine. “To the law and to the testimony!

If they do not speak according to this word, it is because there is no light in them” (Isaiah 8:20). (See
chapter 17 of this book.)

The Unity of the Scriptures
A superficial reading of the Scriptures will yield a superficial understanding of it. Read in such a way, the
Bible may appear to be a jumble of stories, sermons, and history. Yet, those open to the illumination of the
Spirit of God, those willing to search for the hidden truths with patience and much prayer, discover that the
Bible evidences an underlying unity in what it teaches about the principles of salvation. The Bible is not
monotonously uniform. Rather, it comprises a rich and colorful diversity of harmonious testimonies of rare
and distinct beauty. And because of its variety of perspectives it is better able to meet human needs through
all times.

God has not revealed Himself to humanity in a continuous chain of unbroken utterances, but little by little,
through successive generations. Whether penned by Moses in a Midian field, or Paul in a Roman prison, its
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books reveal the same Spirit-inspired communication. An understanding of this “progressive revelation”
contributes to an understanding of the Bible and its unity.

Though written generations apart, the truths of the Old and New Testaments remain inseparable; they do
not contradict each other. The two testaments are one, as God is one. The Old Testament, through
prophecies and symbols, reveals the gospel of the Savior to come; the New Testament, through the life of
Jesus, reveals the Savior who came-the gospel in reality. Both reveal the same God. The Old Testament
serves as foundation for the New. It provides the key to unlock the New while the New explains the
mysteries of the Old.

God graciously calls us to become acquainted with Him by searching His Word. In it we can find the rich
blessing of the assurance of our salvation. We can discover for ourselves that the Scriptures are “profitable
for doctrine, for reproof, for correction, for instruction in righteousness.” Through them we “may be
complete, thoroughly equipped for every good work” (2 Timothy 3:16,17).
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Chapter 2:

THE GODHEAD

Seventh-day Adventists Believe...

There is one God: Father, Son, and Holy Spirit, a unity of three co-eternal Persons. God is immortal, all-
powerful, all-knowing, above all, and ever present. He is infinite and beyond human comprehension, yet
known through His self-revelation. He is forever worthy of worship, adoration, and service by the whole
creation. -Fundamental Beliefs, 2

THE GODHEAD
At Calvary almost everyone rejected Jesus. Only a few recognized who Jesus really was-among them, the
dying thief who called Him Lord (Luke 23:42), and the Roman soldier who said, “Truly this Man was the
Son of God!” (Mark 15:39).

When John wrote, “He came unto His own, and His own did not receive Him” (John 1:11), he was thinking
not merely of the crowd at the cross, or even of Israel, but of every generation that has lived. Except for a
handful, all humanity, like that raucous crowd at Calvary, has failed to recognize in Jesus their God and
Savior. This failure, humanity’s greatest and most tragic, shows that humanity’s knowledge of God is
radically deficient.

Knowledge of God
The many theories attempting to explain God, and the many arguments for and against His existence, show
that human wisdom cannot penetrate the divine. Depending on human wisdom alone to learn about God is
like using a magnifying glass to study the constellations. Hence, to many, God’s wisdom is a “hidden
wisdom” (1 Corinthians 2:7). To them God is a mystery. Paul wrote, “None of the rulers of this age knew;
for had they known, they would not have crucified the Lord of glory” (1 Corinthians 2:8).

One of the most basic commandments of Scripture is to love “God with all your heart, with all your soul,
and with all your mind” (Matthew 22:37; cf. Deuteronomy 6:5). We cannot love someone we know nothing
about, yet we cannot by searching find out the deep things of God (Job 11:7). How then can we come to
know and love the Creator?

God Can Be Known.
Realizing the human predicament, God, in His love and compassion, reached out to us through the Bible. It
reveals that “Christianity is not a record of a man’s quest for God; it is the product of God’s revelation of
Himself and His purposes to man.” (*1) This self-revelation is designed to bridge the gulf between a
rebellious world and a caring God. The manifestation of God’s greatest love came through His supreme
revelation, Jesus Christ, His Son. Through Jesus we can know the Father. As John states, “The Son of God
has come and has given us an understanding, that we may know Him who is true” (1 John 5:20).

And Jesus said, “This is eternal life, that they may know You, the only true God, and Jesus Christ whom
You have sent” (John 17:3).

This is good news. Although it is impossible to know God completely, the Scriptures afford a practical
knowledge of Him that is sufficient for us to enter into a saving relationship with Him.

Obtaining a Knowledge of God
Unlike other knowledge, the knowledge of God is as much a matter of the heart as it is of the brain. It
involves the whole person, not just the intellect. There must be an openness to the Holy Spirit and a
willingness to do God’s will (John 7:17; cf. Matthew 11:27). Jesus said, “Blessed are the pure in heart, for
they shall see God” (Matthew 5:8).
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Unbelievers, therefore, cannot understand God. Paul exclaimed, “Where is the wise man? Where is the
scholar? Where is the philosopher of this age? Has not God made foolish the wisdom of the world? For
since in the wisdom of God the world through its wisdom did not know him, God was pleased through the
foolishness of what was preached to save those who believe” (1 Corinthians 1:20,21, NIV).

The way we learn to know God from the Bible differs from all other methods of acquiring knowledge. We
cannot place ourselves above God and treat Him as an object to be analyzed and quantified. In our search
for a knowledge of God we must submit to the authority of His self-revelation-the Bible. Since the Bible is
its own interpreter, we must subject ourselves to the principles and methods it provides. Without these
Biblical guidelines we cannot know God.

Why did so many of the people of Jesus’ day fail to see God’s self-revelation in Jesus? Because they
refused to subject themselves to the guidance of the Holy spirit through the Scriptures, they misinterpreted
God’s message and crucified their Savior. Their problem was not one of intellect. It was their closed hearts
that darkened their minds, resulting in eternal loss.

The Existence of God
There are two major sources of evidence for the existence of God. The book of nature and the Scriptures.

Evidence From Creation
Everyone can learn of God through nature and human experience. David wrote, “The heavens declare the
glory of God; and the firmament shows His handiwork” (Psalm 19:1). John maintained that God’s
revelation, including nature, enlightens everyone (John 1:9). And Paul claimed, “Since the creation of the
world His invisible attributes are clearly seen, being understood by the things that are made” (Romans
1:20).

Human behavior also gives evidence for God’s existence. In the Athenian worship of the “unknown God,”
Paul saw evidence of a belief in God. Said he, “The One whom you worship without knowing, Him I
proclaim to you” (Acts 17:23). Paul also said the behavior of non-Christians revealed the witness of “their
conscience” and showed that God’s law is written “in their hearts” (Romans 2:14,15). This intuition that
God exists is found even among those who have no access to the Bible. This general revelation of God led
to a number of classical rational arguments for the existence of God. (*2)

Evidence From Scripture
The Bible does not prove God’s existence. It assumes it. Its opening text declares, “In the beginning God
created the heavens and the earth” (Genesis 1:1). The Bible describes God as the Creator, Sustainer, and
Ruler of all creation. God’s revelation through creation is so powerful that there is no excuse for atheism,
which arises from a suppression of divine truth or from a mind that refuses to acknowledge the evidence
that God exists (Psalm 14:1; Romans 1:18-22,28).

There are enough evidences for God’s existence to convince anyone who seriously tries to discover the
truth about Him. Yet faith is a prerequisite for “without faith it is impossible to please Him, for he who
comes to God must believe that He is, and that He is a rewarder of those who diligently seek Him”
(Hebrews 11:6).

Faith in God, however, is not blind. It is based on sufficient evidence found both in God’s revelations
through the Scriptures and through nature.

The God of the Scriptures
The Bible reveals God’s essential qualities through His names, activities, and attributes.

God’s Names
At the time the Scriptures were written, names were important, as they still are in the Near East and Orient.
There a name is considered to reveal the character of the bearer, his true nature and identity. The
importance of God’s names, disclosing His nature, character, and qualities, are revealed in His command
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“You shall not take the name of the Lord your God in vain” (Exodus 20:7). David sang: “Praise to the name
of the Lord Most High” (Psalm 7:17).

“Holy and awesome is His name” (Psalm 111:9). “Let them praise the name of the Lord, for His name
alone is exalted” (Psalm 148:13).

The Hebrew names El and Elohim (“God”) reveal God’s divine power. They depict God as the strong and
mighty One, the God of Creation (Genesis 1:1; Exodus 20:2; Daniel 9:4). Elyon (“Most High”) and El
Elyon (“God Most High”) focus on His exalted status (Genesis 14:18-20; Isaiah 14:14). Adonai (“Lord”)
pictures God as Almighty Ruler (Isaiah 6:1; Psalm 35:23). These names emphasize the majestic and
transcendent character of God.

Other names reveal God’s willingness to enter into a relationship with people. Shaddai (“Almighty”) and El
Shaddai (“God Almighty”) portray the Almighty God, the source of blessing and comfort (Exodus 6:3;
Psalm 91:1). The name Yahweh, (*3) translated Jehovah or LORD, stresses God’s covenant faithfulness
and grace (Exodus 15:2,3; Hosea 12:5,6).

In Exodus 3:14, Yahweh describes Himself as “I am who I am,” or “I shall be what I shall be,” indicating
His unchangeable relation to His people. On occasions God even revealed Himself more intimately as
“Father” (Deuteronomy 32:6; Isaiah 63:16; Jeremiah 31:9; Malachi 2:10), calling Israel “My Son, and My
firstborn” (Exodus 4:22; cf. Deuteronomy 32:19).

Except for Father, the New Testament names for God carry equivalent meanings to those of the Old
Testament. In the New Testament, Jesus used Father to bring us into a close and personal relationship with
God (Matthew 6:9; Mark 14:36; cf. Romans 8:15; Galatians 4:6).

God’s Activities
Bible writers spend more time describing God’s activities than His being. He is introduced as Creator
(Genesis 1:1; Psalm 24:l,2), Upholder of the world (Hebrews 1:3), and Redeemer and Savior (Deuteronomy
5:6; 2 Corinthians 5:19), carrying the burden for humanity’s ultimate destiny. He makes plans (Isaiah
46:11), predictions (Isaiah 46:10), and promises (Deuteronomy 15:6; 2 Peter 3:9). He forgives sins (Exodus
34:7), and consequently deserves our worship (Revelation 14:6,7). Ultimately the Scriptures reveal God as
Ruler, “the King eternal, immortal, invisible, the only God” (1 Timothy 1:17, NIV). His actions confirm
that He is a personal God.

God’s Attributes
The Writers of Scripture provide additional information on the essence of God through testimonies about
His divine attributes.

God’s incommunicable attributes comprise aspects of His divine nature not given to created beings. God is
self-existent, for He has “life in Himself” (John 5:26). He is independent in will (Ephesians 1:5), and in
power (Psalm 115:3).

He is omniscient, knowing everything (Job 37:16; Psalm 139:1-18; 147:5; 1 John 3:20), because, as Alpha
and Omega (Revelation 1:8), He knows the end from the beginning (Isaiah 46:9-11).

God is omnipresent (Psalm 139:7-12; Hebrews 4:13), transcending all space. Yet He is fully present in
every part of space. He is eternal (Psalm 90:2; Revelation 1:8), exceeding the limits of time, yet is fully
present in every moment of time.

God is all powerful, omnipotent. That nothing is impossible to Him assures us that He accomplishes
whatever He purposes (Daniel 4:17,25,35; Matthew 19:26; Revelation 19:6). He is immutable-or
unchangeable-because He is perfect. He says, “I am the Lord, I do not change” (Malachi 3:6; see Psalm
33:11; James 1:17). Since, in a sense, these attributes define God, they are incommunicable.
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God’s communicable attributes flow from His loving concern for humanity. They include love (Romans
5:8), grace (Romans 3:24), mercy (Psalm 145:9), patience (2 Peter 3:15, NIV), holiness (Psalm 99:9),
righteousness (Ezra 9:15; John 17:25), justice (Revelation 22:12), and truth (1 John 5:20). These gifts come
only with the Giver Himself.

The Sovereignty of God
The Scriptures clearly teach God’s sovereignty. “He does according to His will....No one can restrain His
hand” (Daniel 4:35). “For You created all things, and by Your will they exist and were created” (Revelation
4:11). “Whatever the Lord pleases He does, in heaven and in earth” (Psalm 135:6). So Solomon could say,
“The king’s heart is in the hand of the Lord, like the rivers of water; He turns it wherever He wishes”
(Proverbs 21:1). Paul, aware of God’s sovereignty, wrote, “I will return again to you, God willing” (Acts
18:21; see Romans 15:32), while James admonished, “You ought to say, ‘If the Lord wills” (James 4:15).

Predestination and Human Freedom
The Bible reveals God’s full control over the world. He “predestined” people “to be conformed to the
image of His Son” (Romans 8:29,30), to be adopted as His children, and to obtain an inheritance
(Ephesians 1:4,5,11). What does such sovereignty imply for human freedom?

The verb to predestinate means “to determine beforehand.” Some assume these passages teach that God
arbitrarily elects some to salvation and others to damnation, irrespective of their own choice. But study of
the context of these passages shows that Paul does not speak about God’s capriciously excluding anyone.

The thrust of these texts is inclusive. The Bible clearly states that God “desires all men to be saved and to
come to the knowledge of the truth” (1 Timothy 2:4). He is “not willing that any should perish but that all
should come to repentance” (2 Peter 3:9). There is no evidence that God has decreed that some persons
should be lost; such a decree would deny Calvary, where Jesus died for everyone. The whoever in the text,
“For God so loved the world that He gave His only begotten Son, that whoever believes in Him should not
perish but have everlasting life” (John 3:16), means that anyone can be saved.

“That man’s free will is the determining factor in his personal destiny is evident from the fact that God
continually presents the results of obedience and disobedience, and urges the sinner to choose obedience
and life (Deuteronomy 30:19; Joshua 24:15; Isaiah 1:16,20; Revelation 22:17); and from the fact that it is
possible for the believer, having once been a recipient of grace, to fall away and be lost (1 Corinthians 9:27;
Galatians 5:4; Hebrews 6:4-6; 10:29)....

“God may foresee each individual choice that will be made, but His foreknowledge does not determine
what that choice shall be....Bible predestination consists in the effective purpose of God that all who choose
to believe in Christ shall be saved (John 1:12; Ephesians 1:4-10).” (*4)

Then what does Scripture mean when it says that God loved Jacob and hated Esau (Romans 9:13) and that
He hardened Pharaoh’s heart (vv. 17,18; cf. vv. 15,16; Exodus 9:16; 4:21)? The context of these texts
shows that Paul’s concern is mission and not salvation. Redemption is available to anyone-but God chooses
certain persons for special assignments. Salvation was equally available to Jacob and Esau, but God chose
Jacob, not Esau, to be the line through whom He would take the message of salvation to the world.

God exercises sovereignty in His mission strategy. When Scripture says that God hardened Pharaoh’s heart
it is merely crediting Him with doing what He allows, and not implying that He ordains it. Pharaoh’s
negative response to God’s call actually illustrates God’s respect for his freedom to choose.

Foreknowledge and Human Freedom
Some Believe that God relates to persons without knowing their choices until they are made; that God
knows certain future events, such as the Second Advent, the millennium, and the restoration of the earth,
but has no idea who will be saved. They feel that God’s dynamic relationship with the human race would
be in jeopardy if He knew everything that would transpire from eternity to eternity. Some suggest that He
would be bored if He knew the end from the beginning.
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But God’s knowledge about what individuals will do does not interfere with what they actually choose to
do any more than a historian’s knowledge of what people did in the past interferes with their actions. Just as
a camera records a scene but does not change it, foreknowledge looks into the future without altering it.
The foreknowledge of the Godhead never violates human freedom.

Dynamics Within the Godhead
Is there only one God? What of Christ, and the Holy Spirit?

The Oneness of God
In contrast to the heathen of surrounding nations, Israel believed there was only one God (Deuteronomy
4:35; 6:4, Isaiah 45:5; Zechariah 14:9). The New Testament makes the same emphasis on the unity of God
(Mark 12:29-32; John 17:3; 1 Corinthians 8:4-6; Ephesians 4:4-6; 1 Timothy 2:5). This monotheistic
emphasis does not contradict the Christian concept of the triune God or Trinity-Father, Son, and Holy
Spirit; rather, it affirms that there is no pantheon of various deities.

The Plurality Within the Godhead
Although the Old Testament does not explicitly teach that God is triune, it alludes to a plurality within the
Godhead. At times God employs plural pronouns such as: “Let Us make man in Our image” (Genesis
1:26); “Behold the man has become like one of Us” (Genesis 3:22); “Come, let Us go down” (Genesis
11:7). At times the Angel of the Lord is identified with God. Appearing to Moses, the Angel of the Lord
said, “I am the God of your father-the God of Abraham, the God of Isaac, and the God of Jacob” (Exodus
3:6).

Various references distinguish the Spirit of God from God. In the Creation story “the Spirit of God was
hovering over the face of the waters” (Genesis 1:2). Some texts not only refer to the Spirit but include a
third person in God’s work of redemption: “And now the Lord God [the Father] and His Spirit [the Holy
Spirit] have sent Me [the Son of God]” (Isaiah 48:16); “I [the Father] have put My Spirit upon Him [the
Messiah]; He will bring forth justice to the Gentiles” (Isaiah 42:1).

The Relationship Within the Godhead
The first advent of Christ gives us a much clearer insight into the triune God. John’s Gospel reveals that the
Godhead consists of God the Father (see chapter 3 of this book), God the Son (chapter 4), and God the
Holy Spirit (chapter 5), a unity of three co-eternal persons having a unique and mysterious relationship.

1. A loving relationship.
When Christ cried out, “My God, My God, why have You forsaken Me?” (Mark 15:34) He was suffering
from the estrangement from His Father that sin had caused. Sin broke humanity’s original relationship with
God (Genesis 3:6-10; Isaiah 59:2). In His last hours, Jesus, the One who knew no sin, became sin for us. In
taking our sin, our place, He experienced the separation from God that was our lot-and perished in
consequence.

Sinners will never comprehend what Jesus’ death meant to the Godhead. From eternity He had been with
His Father and the Spirit. They had lived as coeternal, coexistent in utter self-giving and love for one
another. To be together for so long bespeaks the perfect, absolute love that existed within the Godhead.
“God is love” (1 John 4:8) means that each so lived for the others that they experienced complete
fulfillment and happiness.

Love is defined in 1 Corinthians 13. Some may wonder how the qualities of longsuffering or patience
would apply within the Godhead, who had a perfect loving relationship. Patience was first needed when
dealing with rebel angels, and later with wayward humans.

There is no distance between the persons of the triune God. All three are divine, yet they share their divine
powers and qualities. In human organizations final authority rests in one person-a president, king, or prime
minister.
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In the Godhead, final authority resides in all three members. While the Godhead is not one in person, God
is one in purpose, mind, and character. This oneness does not obliterate the distinct personalities of the
Father, the Son, and the Holy Spirit. Nor does the separateness of personalities within the Deity destroy the
monotheistic thrust of Scripture, that the Father, Son, and Holy Spirit are one God.

2. A working relationship.
Within the Godhead an economy of function exists. God does not unnecessarily duplicate work. Order is
the first law of heaven, and God works in orderly ways. This orderliness issues from and preserves the
union within the Godhead. The Father seems to act as source, the Son as mediator, and the Spirit as
actualizer or applier.

The incarnation beautifully demonstrated the working relationship of the three persons of the Godhead. The
Father gave His Son, Christ gave Himself, and the Spirit gave Jesus birth (John 3:16; Matthew 1:18,20).
The angel’s testimony to Mary clearly indicates the activities of all three in the mystery of God becoming
man. “The Holy Spirit will come upon you, and the power of the Highest will overshadow you; therefore,
also, that Holy One who is to be born will be called the Son of God” (Luke 1:35).

Each member of the Godhead was present at the baptism of Christ: the Father giving encouragement
(Matthew 3:17), Christ giving Himself to be baptized as our example (Matthew 3:13-15), and the Spirit
giving Himself to Jesus to empower Him (Luke 3:21,22).

Toward the end of His earthly life Jesus promised to send the Holy Spirit as counselor or helper (John
14:16). Hours later, hanging on the cross, Jesus cried out to His Father, “My God, My God, why have You
forsaken Me?” (Matthew 27:46).

In those climactic moments for salvation history the Father, Son, and Holy Spirit were all part of the
picture.

Today the Father and the Son reach out to us through the Holy Spirit. Jesus said, “When the Helper comes,
whom I shall send to you from the Father, the Spirit of truth who proceeds from the Father, He will testify
of Me” (John 15:26). The Father and Son send the Spirit to reveal Christ to each person. The great burden
of the Trinity is to bring God and a knowledge of Christ to everyone (John 17:3) and to make Jesus present
and real (Matthew 28:20; cf. Hebrews 13:5).

Believers are elected to salvation, Peter said, “according to the foreknowledge of God the Father, in
sanctification of the Spirit, for obedience and sprinkling of the blood of Jesus Christ” (1 Peter 1:2).

The apostolic benediction includes all three persons of the Godhead. “The grace of the Lord Jesus Christ,
and the love of God, and the communion of the Holy Spirit be with you all” (2 Corinthians 13:14). Christ
heads the list. God’s point of contact with humanity was and is through Jesus Christ-the God who became
man. Though all three members of the Trinity work together to save, only Jesus lived as a man, died as a
man, and became our Savior (John 6:47; Matthew 1:21; Acts 4:12). But because “God was in Christ
reconciling the world to Himself” (2 Corinthians 5:l9), God could also be designated as our Savior (cf.
Titus 3:4), for He saved us through Christ the Savior (Ephesians 5:23; Philippians 3:20; cf. Titus 3:6).

In the economy of function, different members of the Godhead perform distinct tasks in saving man. The
work of the Holy Spirit does not add anything to the adequacy of the sacrifice that Jesus Christ made at the
cross. Through the Holy Spirit the objective atonement at the cross is subjectively applied as the Christ of
the atonement is brought within. Thus Paul speaks of “Christ in you, the hope of glory” (Colossians 1:27).

Focus on Salvation
The early church baptized persons into the name of the Father, Son, and Holy Spirit (Matthew 28:19). But
since it was through Jesus that God’s love and purpose were revealed, the Bible focuses on Him. He is the
hope foreshadowed in the Old Testament sacrifices and festivals. He is the One who occupies center stage
in the Gospels. He is the Good News proclaimed by the disciples in sermons and writings-the Blessed
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Hope. The Old Testament looks forward to His coming; the New Testament reports His first advent and
looks forward to His return.

Christ, the mediator between God and us, thus unites us to the Godhead. Jesus is “the way, the truth, and
the life” (John 14:6). The good news is centered in a Person and not merely a practice. It has to do with a
relationship, not just rules-for Christianity is Christ. We find in Him the core, content, and context for all
truth and life.

Looking at the cross, we gaze into the heart of God. On that instrument of torture He poured out His love
for us. Through Christ the love of the Godhead fills our aching, empty hearts. Jesus hung there as God’s
gift and our substitute. At Calvary God descended to earth’s lowest point to meet us; but it is the highest
place where we can go.

When we go to Calvary we have ascended as high as we can toward God. At the cross the Trinity made a
full revelation of unselfishness. There was our most complete revelation of God. Christ became man to die
for the race. He valued selflessness more than self-existence. There Christ became our “righteousness and
sanctification and redemption” (1 Corinthians 1:30). Whatever value or meaning we have or ever will have
comes from His sacrifice on that cross.

The only true God is the God of the cross. Christ unveiled to the universe the Godhead’s infinite love and
saving power; He revealed a triune God who was willing to go through the agony of separation because of
unconditional love for a rebel planet. From this cross God proclaims His loving invitation to us: Be
reconciled, “and the peace of God, which transcends all understanding, will guard your hearts and your
minds in Christ Jesus” (Philippians 4:7, NIV).
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Chapter 3:

GOD THE FATHER

Seventh-day Adventists Believe...
God the eternal Father is the Creator, Source, Sustainer, and Sovereign of all creation. He is just and holy,
merciful and gracious, slow to anger, and abounding in steadfast love and faithfulness. The qualities and
powers exhibited in the Son and the Holy Spirit are also revelations of the Father.-Fundamental Beliefs, 3

GOD THE FATHER

The great day of judgment begins. Fiery thrones with burning wheels move into place. The Ancient of Days
takes His seat. Majestic in appearance, He presides over the court. His awesome presence pervades the vast
courtroom audience. A multitude of witnesses stand before Him. The judgment is set, the books are opened,
and the examination of the record of human lives begins (Daniel 7:9,10).

The entire universe has been waiting for this moment. God the Father will execute His justice against all
wickedness. The sentence is given: “A judgment was made in favor of the saints” (Daniel 7:22). Joyful
praises and thanksgiving reverberate across heaven. God’s character is seen in all its glory, and His
marvelous name is vindicated throughout the universe.

Views of the Father
God the Father is frequently misunderstood. Many are aware of Christ’s mission to earth for the human
race and of the Holy Spirit’s role within the individual, but what has the Father to do with us? Is He, in
contrast to the gracious Son and Spirit, totally removed from our world, the absentee Landlord, the
unmoved First Cause?

Or is He, as some think of Him, the “Old Testament God”-a God of vengeance, characterized by the dictum
“an eye for an eye, and a tooth for a tooth” (Matthew 5:38; cf. Exodus 21:24); an exacting God who
requires perfect works-or else! A God who stands in utter contrast to the New Testament’s portrayal of a
loving God who stresses turning the other cheek and going the second mile (Matthew 5:39-41).

God the Father in the Old Testament
The unity of the old and New Testaments, and of their common plan of redemption, is revealed by the fact
that it is the same God who speaks and acts in both Testaments for the salvation of His people. “God, who
at various times and in different ways spoke in time past to the fathers by the prophets, has in these last
days spoken to us by His Son, whom He has appointed heir of all things, through whom also He made the
worlds” (Hebrews 1:1,2).

Although the Old Testament alludes to the Persons of the Godhead, it doesn’t distinguish Them. But the
New Testament makes it clear that Christ, God the Son, was the active agent in Creation (John 1:1-3, 14;
Colossians 1:16) and that He was the God who led Israel out of Egypt (1 Corinthians 10:1-4; Exodus 3:14;
John 8:58). What the New Testament says of Christ’s role in Creation and the Exodus suggests that even
the Old Testament often conveys to us its portrait of God the Father through the agency of the Son. “God
was in Christ reconciling the world to Himself” (2 Corinthians 5:l9). The Old Testament describes the
Father in the following terms:

A God of Mercy
No sinful human being has ever seen God (Exodus 33:20). We have no photograph of His features. God
demonstrated His character by His gracious acts and by the word picture He proclaimed before Moses:
“The Lord, the Lord God, merciful and gracious, long-suffering, and abounding in goodness and truth,
keeping mercy for thousands, forgiving iniquity and transgression and sin, by no means clearing the guilty,
visiting the iniquity of the fathers upon the children and the children’s children to the third and fourth
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generation” (Exodus 34:6,7; cf. Hebrews 10:26,27). Yet mercy does not blindly pardon, but is guided by
the principle of justice. Those who reject His mercy reap His punishment on iniquity.

At Sinai God expressed His desire to be Israel’s friend, to be with them. He said to Moses, “Let them make
Me a sanctuary, that I may dwell among them” (Exodus 25:8). Because it was God’s earthly dwelling
place, this sanctuary became the focal point of Israel’s religious experience.

A Covenant God
Eager to establish lasting relations, God made solemn covenants with people such as Noah (Genesis 9:1-17)
and Abraham (Genesis 12:1-3,7; 13:14-17; 15:1,5,6; 17:1-8; 22:15-18; see chapter 7 of this book). These
covenants reveal a personal, loving God interested in His people’s concerns. To Noah He gave assurance of
regular seasons (Genesis 8:22) and that there never would be another worldwide flood (Genesis 9:11); to
Abraham He promised numerous descendants (Genesis 15:5-7) and a land wherein he and his descendants
could dwell (Genesis 15:18; 17:8).

A Redeemer God
As God of the Exodus, He miraculously led a nation of slaves to liberty. This great redemptive act is the
backdrop for the entire Old Testament and an example of His longing to be our Redeemer. God is not a
distant, detached, uninterested person, but One very much involved in our affairs.

The Psalms particularly were inspired by the depth of God’s loving involvement: “When I consider Your
Heavens, the work of Your fingers, the moon and the stars, which You have ordained, what is man that
You are mindful of him, and the son of man that You visit him?” (Psalm 8:3,4). “I will love You, O Lord,
my strength. The Lord is my rock and my fortress and my deliverer; My God, my strength, in whom I will
trust; My shield and the horn of my salvation, my stronghold” (Psalm 18:1,2). “For He has not despised nor
abhorred the affliction of the afflicted” (Psalm 22:24).

A God of Refuge
David saw God as One in whom we can find refuge-very much like the six Israelite cities of refuge, which
harbored innocent fugitives. The Psalms’ recurrent theme of “refuge” pictures both Christ and the Father.
The Godhead was a refuge. “For in the time of trouble He shall hide me in His pavilion; in the secret place
of His tabernacle He shall hide me; He shall set me high upon a rock” (Psalm 27:5). “God is our refuge and
strength, a very present help in trouble” (Psalm 46:1). “As the mountains surround Jerusalem, so the Lord
surrounds His people from this time forth and forever” (Psalm 125:2).

The psalmist expressed a longing for more of his God: “As the deer pants for the water brooks, so pants my
soul for You, O God. My soul thirsts for God, for the living God” (Psalm 42:1,2). From experience, David
testified, “Cast your burden on the Lord, and He shall sustain you; He shall never permit the righteous to be
moved” (Psalm 55:22). “Trust in Him at all times, you people; pour out your heart before Him; God is a
refuge for us” (Psalm 62:8)-”a God full of compassion, and gracious, longsuffering and abundant in mercy
and truth” (Psalm 86:15).

A God of Forgiveness
After his sins of adultery and murder, David earnestly entreated, “Have mercy upon me, O God, according
to Your loving kindness; according to the multitude of Your tender mercies.” “Do not cast me away from
Your presence, and do not take Your Holy Spirit from me” (Psalm 51:1,11). He was comforted by the
assurance that God is wonderfully merciful.

“For as the heavens are high above the earth, so great is His mercy toward those who fear Him; as far as the
east is from the west, so far has He removed our transgressions from us. As a father pities his children, so
the Lord pities those who fear Him. For He knows our frame; He remembers that we are dust” (Psalm
103:11-14).
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A God of Goodness
God is the One who “executes justice for the oppressed, who give food to the hungry. The Lord gives
freedom to the prisoners. The Lord opens the eyes of the blind; the Lord raises those who are bowed down;
the Lord loves the righteous. The Lord watches over the strangers; He relieves the fatherless and widow”
(Psalm 146:7-9). What a great picture of God is given in the Psalms!

A God of Faithfulness
In spite of God’s greatness, Israel wandered away from Him most of the time (Leviticus 26, Deuteronomy
28). God is depicted as loving Israel as a husband loves his wife. The book of Hosea poignantly illustrates
God’s faithfulness in the face of flagrant unfaithfulness and rejection. God’s continuing forgiveness reveals
His character of unconditional love.

Though God permitted her to experience the calamities caused by her unfaithfulness-attempting to correct
Israel’s ways-He still embraced her with His mercy. He assured her, “You are My servant, I have chosen
you and have not cast you away: Fear not, for I am with you; be not dismayed, for I am your God. I will
strengthen you, yes, I will help you, I will uphold you with My righteous right hand” (Isaiah 41:9,10). In
spite of their unfaithfulness, He tenderly promised, “If they confess their iniquity and the iniquity of their
fathers, with their unfaithfulness in which they were unfaithful to Me,...if their uncircumcised hearts are
humbled, and they accept their guilt-then I will remember My covenant with Jacob...with Isaac...with
Abraham” (Leviticus 26:40-42; cf. Jeremiah 3:12).

God reminds His people of His redemptive attitude: “O Israel, you will not be forgotten by Me! I have
blotted out, like a thick cloud, your transgressions, and like a cloud, your sins. Return to Me, for I have
redeemed you” (Isaiah 44:21,22). No wonder He could say, “Look to Me, and be saved, all you ends of the
earth! For I am God, and there is no other” (Isaiah 45:22).

A God of Salvation and Vengeance
The Old Testament description of God as a God of vengeance must be seen in the context of the destruction
of His faithful people by the wicked. Through “the day of the Lord” theme the prophets reveal God’s
actions on behalf of His people at the end of time. It is a day of salvation for His people, but a day of
vengeance on their enemies who will be destroyed. “Say to those who are fearful-hearted, ‘Be strong, do
not fear! Behold, your God will come with vengeance; with the recompense of God; He will come and save
you” (Isaiah 35:4).

A Father God
Addressing Israel, Moses referred to God as their Father, who had redeemed them: “Is He not your Father,
who bought you?” (Deuteronomy 32:6). Through redemption, God adopted Israel as His child. Isaiah
wrote, “O Lord, you are our Father” (Isaiah 64:8; cf. 63:16). Through Malachi, God affirmed, “I am the
Father” (Malachi 1:6). Elsewhere, Malachi relates God’s fatherhood to His role as Creator: “Have we not
all one Father? Has not one God created us?” (Malachi 2:10). God is our Father through both Creation and
redemption. What a glorious truth!

God the Father in the New Testament
The God of the Old Testament does not differ from the God of the New Testament. God the Father is
revealed as the originator of all things, the father of all true believers, and in a unique sense the father of
Jesus Christ.

The Father of All Creation
Paul identifies the Father, distinguishing Him from Jesus Christ: “There is only one God, the Father, of
whom are all things,...and one Lord Jesus Christ, through whom are all things, and through whom we live”
(1 Corinthians 8:6; cf. Hebrews 12:9; John 1:17). He testifies, “I bow my knees to the Father of our Lord
Jesus Christ, from whom the whole family in heaven and earth is named” (Ephesians 3:14,15).
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The Father of All Believers
In New Testament times this spiritual father-child relationship exists not between God and the nation of
Israel but between God and the individual believer. Jesus provides the guidelines for this relationship
(Matthew 5:45; 6:6-15), which is established through the believer’s acceptance of Jesus Christ (John
1:12,13).

Through the redemption Christ has wrought, believers are adopted as God’s children. The Holy Spirit
facilitates this relationship. Christ came “to redeem those who were under the law, that we might receive
the adoption as sons. And because you are sons, God has sent forth the Spirit of His Son into your hearts,
crying out, ‘Abba, Father!” (Galatians 4:5,6; cf. Romans 8:15,16).

Jesus Reveals the Father
Jesus, God the Son, provided the most profound view of God the Father when He, as God’s self-revelation,
came in human flesh (John 1:1,14). John states, “No one has seen God at any time. The only begotten
Son...has declared Him” (John 1:18). Jesus said, “I have come down from heaven” (John 6:38); “He who
has seen Me has seen the Father” (John 14:9). To know Jesus is to know the Father.

The Epistle to the Hebrews stresses the importance of this personal revelation: “God, who at various times
and in different ways spoke in time past to the fathers by the prophets, has in these last days spoken to us
by His Son, whom He has appointed heir of all things, through whom also He made the worlds;...being the
brightness of His glory and the express image of His person” (Hebrews 1:1-3).

1. A God who gives.
Jesus revealed His Father as a giving God. We see His giving at Creation, at Bethlehem, and at Calvary. In
creating, the Father and the Son acted together. God gave us life in spite of knowing that doing so would
lead to the death of His own Son.

At Bethlehem, He gave Himself as He gave His Son. What pain the Father experienced when His Son
entered our sin-polluted planet! Imagine the Father’s feeling as He saw His Son exchange the love and
adoration of angels for the hatred of sinners; the glory and bliss of heaven for the pathway of death.

But it is Calvary that gives us the deepest insight into the Father. The Father, being divine, suffered the pain
of being separated from His Son-in life and death-more acutely than any human being ever could. And He
suffered with Christ in like measure. What greater testimony about the Father could be given! The cross
reveals-as nothing else can-the truth about the Father.

2. A God of Love.
Jesus’ favorite theme was the tenderness and abundant love of God. “Love your enemies,” He said, “bless
those who curse you, do good to those who hate you, and pray for those who spitefully use you and
persecute you, that you may be sons of your Father in heaven; for He makes His sun rise on the evil and on
the good, and sends rain on the just and the unjust” (Matthew 5:44,45). “And your reward will be great, and
you will be sons of the Highest. For He is kind to the unthankful and evil. Therefore be merciful, just as
your Father also is merciful” (Luke 6:35,36).

In stooping down and washing the feet of His betrayer (John 13:5, 10-14), Jesus revealed the loving nature
of the Father. When we see Christ feeding the hungry (Mark 6:39-44; 8:1-9), healing the deaf (Mark 9:17-
29), giving speech to the dumb (Mark 7:32-37), opening the eyes of the blind (Mark 8:22-26), lifting up the
palsied (Luke 5:18-26), curing the lepers (Luke 5:12,13), raising the dead (Mark 5:35-43; John 11:1-45),
forgiving sinners (John 8:3-11), and casting out demons (Matthew 15:22-28; 17:14-21), we see the Father
mingling among men, bringing them His Life, setting them free, giving them hope, and pointing them to a
restored new earth to come. Christ knew that revealing the precious love of His Father was the key to
bringing people to repentance (Romans 2:4).

Three of Christ’s parables portray God’s loving concern for lost humanity (Luke 15). The parable of the
lost sheep teaches that salvation comes through God’s initiative, and not because of our searching after
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Him. As a shepherd loves his sheep and risks his life when one is missing, so in even greater measure, does
God manifest His yearning love for every lost person.

This parable also has cosmic significance-the lost sheep represents our rebellious world, a mere atom in
God’s vast universe. God’s costly gift of His Son to bring our planet back into the fold indicates that our
fallen world is as precious to Him as the rest of His creation.

The parable of the lost coin emphasizes what immense value God places on us sinners. And the parable of
the prodigal son shows the enormous love of the Father, who welcomes home penitent children. If there is
joy in heaven over one sinner who repents (Luke 15:7), imagine the joy the universe will experience at our
Lord’s second coming.

The New Testament makes clear the Father’s intimate involvement with His Son’s return. At the Second
Advent the wicked cry to the mountains and rocks, “Fall on us and hide us from the face of Him who sits
on the throne and from the wrath of the Lamb!” (Revelation 6:16). Jesus said, “For the Son of Man will
come in the glory of His Father with His angels” (Matthew 16:27), and “you will see the Son of Man sitting
at the right hand of the Power [the Father], and coming on the clouds of heaven” (Matthew 26:64).

With a longing heart the Father anticipates the Second Advent, when the redeemed will finally be brought
into their eternal home. Then His sending of “His only begotten Son into the world, that we might live
through Him” (1 John 4:9) will clearly not have been in vain. Only unfathomable, unselfish love explains
why, though we were enemies “we were reconciled to God through the death of His Son” (Romans 5:10).

How could we spurn such love and fail to acknowledge Him as our Father?
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Chapter 4:

GOD THE SON

Seventh-day Adventists Believe...
God the eternal Son became incarnate in Jesus Christ. Through Him all things were created, the character
of God is revealed, the salvation of humanity is accomplished, and the world is judged. Forever truly God,
He became also truly man, Jesus the Christ. He was conceived of the Holy Spirit and born of the virgin
Mary. He lived and experienced temptation as a human being, but perfectly exemplified the righteousness
and love of God. By His miracles He manifested God’s power and was attested as God’s promised
Messiah. He suffered and died voluntarily on the cross for our sins and in our place, was raised from the
dead, and ascended to minister in the heavenly sanctuary in our behalf. He will come again in glory for the
final deliverance of His people and the restoration of all things.-Fundamental Beliefs, 4

GOD THE SON
The wilderness had become a nightmare of vipers. Snakes slithered under cooking pots, coiled around tent
pegs. They lurked among children’s toys, lay in wait in the sleeping pallets. Their fangs sank deep,
injecting deadly poison.

The wilderness, which once had been Israel’s refuge, became its graveyard. Hundreds lay dying. Realizing
their predicament, terrorized parents hurried to Moses’ tent, pleading for help. “Moses prayed for the
people.”

God’s answer? Mold a serpent, and lift it high-and all who looked on it would live. “So Moses made a
bronze serpent, and put it on a pole; and...if a serpent had bitten anyone, when he looked at the bronze
serpent, he lived” (Numbers 21:9).

The serpent has always been Satan’s symbol (Genesis 3; Revelation 12), representing sin. The camp had
been plunged into Satan’s hands. God’s remedy? Not looking at a lamb on the sanctuary altar, but
beholding a bronze serpent. It was a strange symbol of Christ. Just as the likeness of the serpents that stung
was lifted up on a pole, Jesus, made “in the likeness of sinful flesh” (Romans 8:3), was to be lifted up on
the shameful cross (John 3:14,15). He became sin, taking upon Himself all the sins of everyone who has
lived or will live. “For He made Him who knew no sin to be sin for us, that we might become the
righteousness of God in Him” (2 Corinthians 5:21). By looking to Christ hopeless humanity can find life.

How could the incarnation bring salvation to humanity? What effect did it have on the Son? How could
God become a human being and why was it necessary?

The Incarnation: Predictions and Fulfillment
God’s plan to rescue those who strayed from His all-wise counsel (John 3:16; 1 John 4:9) convincingly
demonstrates His love. In this plan His Son was “foreordained before the foundation of the world” as the
sacrifice for sin, to be the hope of the human race (1 Peter 1:19,20). He was to bring us back to God and
provide deliverance from sin through the destruction of the works of the devil (1 Peter 3:18; Matthew 1:21;
1 John 3:8).

Sin had severed Adam and Eve from the source of life, and should have resulted in their immediate death.
But in accordance with the plan laid before the foundation of the world (1 Peter 1:20,21), the “counsel of
peace” (Zechariah 6:13), God the Son stepped between them and divine justice, bridging the gulf and
restraining death. Even before the cross, then, His grace kept sinners alive and assured them of salvation.
But to restore us fully as sons and daughters of God, He had to become a man.

Immediately after Adam and Eve sinned, God gave them hope by promising to introduce a supernatural
enmity between the serpent and the woman, between his seed and hers. In the cryptic statement of Genesis
3:15 the serpent and its offspring represent Satan and his followers; the woman and her seed symbolize
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God’s people and the Savior of the world. This statement was the first assurance that the controversy
between good and evil would end in victory for God’s Son.

The victory, however, would be painful: “He [the Savior] shall bruise your [Satan’s] head, and you [Satan]
shall bruise His [the Savior’s] heel” (Genesis 3:15). No one would come out unscathed.

From that moment, mankind looked for the Promised One. The Old Testament unfolds that search.
Prophecies foretold that when the Promised One arrived, the world would have evidence to confirm His
identity.

A Prophetic Dramatization of Salvation
After sin entered, God instituted animal sacrifices to illustrate the mission of the Savior to come (see
Genesis 4:4). This symbolic system dramatized the manner in which God the Son would eradicate sin.

Because of sin-the transgression of God’s law-the human race faced death (Genesis 2:17; 3:19; 1 John 3:4;
Romans 6:23). God’s law demanded the life of the sinner. But in His infinite love God gave His Son, “that
whoever believes in Him should not perish but have everlasting life” (John 3:16). What an
incomprehensible act of condescension! God the eternal Son, Himself pays vicariously the penalty for sin,
so that He can provide us forgiveness and reconciliation to the Godhead.

After Israel’s exodus from Egypt, the sacrificial offerings were conducted in a tabernacle as part of a
covenant relationship between God and His people. Built by Moses according to a heavenly pattern, the
sanctuary and its services were instituted to illustrate the plan of salvation (Exodus 25:8,9,40; Hebrews 8:1-
5).

To obtain forgiveness, a repentant sinner brought a sacrificial animal that had no blemishes-a representation
of the sinless Savior. The sinner then would place his hand upon the innocent animal and confess his sins
(Leviticus 1:3,4).

This act symbolized the transfer of the sin from the guilty sinner to the innocent victim, depicting the
substitutionary nature of the sacrifice.

Since “without shedding of blood there is no remission” of sins (Hebrews 9:22), the sinner then killed the
animal, making the deadly nature of sin evident. A sorrowful way to express hope, but the sinner’s only
way to express faith.

After the priestly ministry (Leviticus 4-7), the sinner received forgiveness of sins through his faith in the
substitutionary death of the coming Redeemer, which the animal sacrifice symbolized (cf. Leviticus
4:26,31,35). The New Testament recognizes Jesus Christ, the Son of God, as “the Lamb of God who takes
away the sin of the world” (John 1:29). Through His precious blood, “as of a lamb without blemish and
without spot” (1 Peter 1:19), He obtained for the human race redemption from the ultimate penalty of sin.

Predictions About a Savior
God promises that the Savior-Messiah-the Anointed One-would come through Abraham’s line: “In your
seed all the nations of the earth shall be blessed” (Genesis 22:18; cf. 12:3).

Isaiah prophesied that the Savior would come as a male child, and would be both human and divine: “For
unto us a Child is born, unto us a Son is given; and the government will be upon His shoulder. And His
name will be called Wonderful, Counselor, Mighty God, Everlasting Father, Prince of Peace” (Isaiah 9:6).
This Redeemer would ascend the throne of David and establish an everlasting government of peace (Isaiah
9:7). Bethlehem would be His birthplace (Micah 5:2).

The birth of this divine-human person would be supernatural. Citing Isaiah 7:14, the New Testament states,
“Behold, a virgin shall be with child, and bear a Son, and they shall call His name Immanuel,’ which is
translated, ‘God with us” (Matthew 1:23).
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The Savior’s mission is expressed in these words: “The Spirit of the Lord God is upon Me, because the
Lord has anointed Me to preach good tidings to the poor; He has sent Me to heal the broken-hearted, to
proclaim liberty to the captives, and opening of the prison to those who are bound; to proclaim the
acceptable year of the Lord” (Isaiah 61:1,2; cf. Luke 4:18,19).

Amazingly the Messiah would suffer rejection. He would be perceived as “a root out of dry ground.” “He
has no form or comeliness, and when we see Him, there is no beauty that we should desire Him....Despised
and rejected by men, a man of sorrows and acquainted with grief....We did not esteem Him” (Isaiah 53:2-
4).

A close friend would betray Him (Psalm 41:9) for thirty pieces of silver (Zechariah 11:12). During His trial
He would be spat upon and beaten (Isaiah 50:6). Those who executed Him would gamble for the very
clothes He wore (Psalm 22:18). None of His bones were to be broken (Psalm 34:20), but His side was to be
pierced (Zechariah 12:10). In His afflictions He would not resist, but “as a sheep before its shearers is
silent, so He opened not His mouth” (Isaiah 53:7).

The innocent Savior would suffer immensely for sinners. “Surely He has borne our griefs and carried our
sorrows;...He was wounded for our transgressions, He was bruised for our iniquities; the chastisement for
our peace was upon Him, and by His stripes we are healed....And the Lord has laid on Him the iniquity of
us all....He was cut off from the land of the living; for the transgressions of My people He was stricken”
(Isaiah 53:4-8).

The Savior Identified
Only Jesus Christ has fulfilled these prophecies. Scriptures trace His genealogy to Abraham, calling Him
the Son of Abraham (Matthew 1:1), and Paul affirms that the promise to Abraham and his seed was
fulfilled in Christ (Galatians 3:16). The Messianic title “Son of David” was widely applied to Him
(Matthew 21:9). He was identified as the promised Messiah, who would occupy the throne of David (Acts
2:29,30).

Jesus’ birth was miraculous. The virgin Mary “was found with child of the Holy Spirit” (Matthew 1:18-23).
A Roman decree brought her to Bethlehem, the predicted birthplace (Luke 2:4-7).

One of Jesus’ names was Immanuel, or “God With Us,” which reflected His divine-human nature and
illustrated God’s identification with humanity (Matthew 1:23). His common name, Jesus, focused on His
mission of salvation: “And you shall call His name Jesus, for He will save His people from their sins”
(Matthew 1:21).

Jesus identified His mission with that of the Messiah predicted in Isaiah 61:1,2: “Today this Scripture is
fulfilled in your hearing” (Luke 4:17-21). Although He made a profound impact on His people, His
message was generally rejected (John 1:11; Luke 23:18). With few exceptions He was not recognized as
the world’s Savior.

Instead of acceptance, He met death threats (John 5:16; 7:19; 11:53).

Toward the end of Jesus’ three-and-a-half-year ministry, Judas Iscariot, a disciple, betrayed Him (John
13:18; 18:2) for thirty pieces of silver (Matthew 26:14,15). Instead of resisting, He rebuked His disciples
for trying to defend Him (John 18:4-11).

Though innocent of any crime, less than twenty-four hours after He was arrested He had been spat upon,
beaten, tried, condemned to death, and crucified (Matthew 26:67; John 19:1-16; Luke 23:14,15). Soldiers
gambled for His clothing (John 19:23,24). During His crucifixion none of His bones was broken (John
19:32,33,36), and after He died soldiers pierced His side with a spear (John 19:34,37).

Christ’s followers recognized His death as the only sacrifice of avail to sinners. “God demonstrates His
own love toward us, in that while we were still sinners, Christ died for us” (Romans 5:8). “Walk in love,”
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he wrote, “as Christ also has loved us and given Himself for us, an offering and a sacrifice to God for a
sweet-smelling aroma” (Ephesians 5:2).

The Time of His Ministry and Death
The Bible reveals that God sent His Son to earth in “the fullness of the time” (Galatians 4:4). When Christ
began His ministry He proclaimed, “The time is fulfilled” (Mark 1:15).

These references to time indicate that the Savior’s mission proceeded in harmony with careful prophetic
planning. More than five centuries earlier, through Daniel, God had prophesied the exact time of the
beginning of Christ’s ministry and the time of His death. (*1)

Toward the end of the 70 years of Israel’s captivity in Babylon, God told Daniel that He had allocated to
the Jews and the city of Jerusalem a probationary period of 70 weeks. During this time, by repenting and
preparing themselves for the Messiah’s coming, the Jewish nation was to fulfill God’s purposes for them.

Daniel also wrote of “reconciliation for iniquity” and a bringing in of “everlasting righteousness” as
marking this period. These Messianic activities indicate that the Savior was to come within this time
(Daniel 9:24).

Daniel’s prophecy specified that the Messiah would appear “seven weeks and sixty-two weeks”, or a total
of 69 weeks, after “the going forth of the command to restore and build Jerusalem” (Daniel 9:25). After the
sixty-ninth week the Messiah would be “cut off, but not for Himself” (Daniel 9:26)-a reference to His
vicarious death. He was to die in the middle of the seventieth week, bringing “an end to sacrifice and
offering” (Daniel 9:27).

The key to understanding time prophecies lies in the Biblical principle that a day in prophetic time is
equivalent to a literal solar year (Numbers 14:34; Ezekiel 4:6). (*2) According to this year-day principle,
the 70 weeks (or 490 prophetic days) then represent 490 literal years.

Daniel states that this period was to begin with “the going forth of the command to restore and build
Jerusalem” (Daniel 9:25). This decree, giving the Jews full autonomy, was issued in the seventh year of the
Persian King Artaxerxes and became effective in the fall of 457 B.C. (Ezra 7:8, 12-26; 9:9). (*3) According
to the prophecy, 483 years (69 prophetic weeks) after the decree “Messiah the Prince” would appear. Four
hundred and eighty-three years after 457 B.C. brings us to the fall of A.D. 27, when Jesus was baptized and
began His public ministry. (*4) Accepting these dates of 457 B.C. and A.D. 27, Gleason Archer comments
that this was “a most remarkable exactitude in the fulfillment of such an ancient prophecy. Only God could
have predicted the coming of His Son with such amazing precision; it defies all rationalistic explanation.”
(*5)

At His baptism in the Jordan, Jesus was anointed by the Holy Spirit and received God’s recognition as the
“Messiah” (Hebrew) or the “Christ” (Greek)-both meaning the “anointed one” (Luke 3:21,22; Acts 10:38;
John 1:41). Jesus’ proclamation, “the time is fulfilled” (Mark 1:15), refers to the fulfillment of this time
prophecy.

In the middle of the seventieth week, in the spring of A.D. 31, exactly 3 1/2 years after Christ’s baptism,
the Messiah brought the system of sacrifices to an end by giving His life. At the moment of His death the
veil of the Temple was super-naturally “torn in two from top to bottom” (Matthew 27:51), indicating the
divine abolition of all Temple services.

All the offerings and sacrifices had pointed forward to the all-sufficient sacrifice of the Messiah. When
Jesus Christ, the true Lamb of God, was sacrificed at Calvary as a ransom for our sins (1 Peter 1:19), type
met antitype, and shadow melded into reality. The earthly sanctuary services were no longer necessary.

At the exact time prophesied during the Passover festival, He died. “Indeed,” Paul said, “Christ, our
Passover, was sacrificed for us” (1 Corinthians 5:7). This amazingly accurate time prophecy gives one of
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the strongest evidences of the fundamental historic truth that Jesus Christ is the long-predicted Savior of the
world.

The Resurrection of the Savior
The Bible predicted not only the Savior’s death but also His resurrection. David prophesied “that His soul
was not left in Hades, nor did His flesh see corruption” (Act 2:31; cf. Psalm 16:10). Although Christ had
raised others from the dead (Mark 5:35-42; Luke 7:11-17; John 11), His own resurrection demonstrated the
power behind His claim to be Savior of the world: “I am the resurrection and the life.

He who believes in Me, though he may die, he shall live. And whoever lives and believes in Me shall never
die” (John 11:25,26).

After His resurrection He proclaimed, “Do not be afraid; I am the First and the Last. I am He who lives, and
was dead, and behold, I am alive forevermore. Amen. And I have the keys of Hades and of Death”
(Revelation 1:17,18).

The Two Natures of Jesus Christ
In stating, “The Word became flesh and dwelt among us” (John 1:14) John set forth a profound truth. The
incarnation of God the Son is a mystery. Scripture calls God’s being manifested in the flesh “the mystery of
godliness” (1 Timothy 3:16).

The Creator of worlds, He in whom was the fullness of the Godhead, became the helpless babe in the
manger. Far superior to any of the angels, equal with the Father in dignity and glory, and yet He
condescended to wear the garb of humanity!

One can barely grasp the meaning of this sacred mystery, and then only by calling on the Holy Spirit for
enlightenment. In trying to comprehend the incarnation it is well to remember that “the secret things belong
to the Lord our God, but those things which are revealed belong to us and to our children” (Deuteronomy
29:29).

Jesus Christ Is Truly God
What is the evidence that Jesus Christ is divine? How did He perceive Himself? Did people recognize His
divinity?

1. His divine attributes.
Christ possesses divine attributes. He is omnipotent. He said the Father has given Him “all authority...in
heaven and on earth” (Matthew 28:18; John 17:2). He is omniscient. In Him, Paul said, “are hidden all the
treasures of wisdom and knowledge” (Colossians 2:3). Jesus asserted His omnipresence with the assurances
“Lo, I am with you always, even to the end of the age” (Matthew 28:20) and “Where two or three are
gathered together in My name, I am there in the midst of them” (Matthew 18:20). Although His divinity has
the natural ability of omnipresence, the incarnate Christ has voluntarily limited Himself in this respect. He
has chosen to be omnipresent through the ministry of the Holy Spirit (John 14:16-18). Hebrews attests to
His immutability, stating, “Jesus Christ is the same yesterday, today, and forever” (Hebrews 13:8).

His self-existence was evident when He claimed life in Himself (John 5:26) and John testified “In Him was
life, and the life was the light of men” (John 1:4). Christ’s announcement “I am the resurrection and the
life” (John 11:25) affirmed that in Him is “life, original, unborrowed, underived.” (*6)

Holiness is a part of His nature. At the annunciation, the angel said to Mary, “The Holy Spirit will come
upon you, and the power of the Highest will overshadow you; therefore, also, that Holy One who is to be
born will be called the Son of God” (Luke 1:35). At the sight of Jesus demons cried out, “Let us alone!...I
know who You are-the Holy One of God” (Mark 1:24).

He is love. “By this we know love,” John wrote, “because He laid down His life for us” (1 John 3:16). He is
eternal. Isaiah called Him “Everlasting Father” (Isaiah 9:6). Micah referred to Him as the One “whose
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goings forth have been from of old, from everlasting” (Micah 5:2). Paul dated His existence “before all
things” (Colossians 1:17), and John concurred: “He was in the beginning with God. All things were made
through Him, and without Him nothing was made that was made” (John 1:2,3). (*7)

2. His divine powers and prerogatives.
The works of God are ascribed to Jesus. He is identified as both the Creator (John 1:3; Colossians 1:16) and
the Sustainer or Upholder-”in Him all things consist” (Colossians 1:17; Hebrews 1:3). He is able to raise
the dead with His voice (John 5:28,29) and will judge the world at the end of time (Matthew 25:31,32). He
forgave sin (Matthew 9:6; Mark 2:5-7).

3. His divine names.
His names reveal His divine nature. Immanuel means “God with us” (Matthew 1:23). Both believers and
demons addressed Him as Son of God (Mark 1:1; Matthew 8:29; cf. Mark 5:7). The sacred Old Testament
name of God, Jehovah, or Yahweh, is applied to Jesus. Matthew used the words of Isaiah 40:3, “Prepare the
way of the Lord,” to describe the preparatory work for Christ’s mission (Matthew 3:3). And John identified
Jesus with the Lord of hosts sitting on His throne (Isaiah 6:1,3; John 12:41).

4. His divinity acknowledged.
John depicted Jesus as the divine Word that “became flesh” (John 1:1,14). Thomas acknowledged the
resurrected Christ as “My Lord and my God!” (John 20:28). Paul referred to Him as the One “who is over
all, the eternally blessed God” (Romans 9:5); and Hebrews addressed Him as God and Lord of Creation
(Hebrews 1:8,10). (*8)

5. His personal testimony.
Jesus Himself claimed equality with God. He identified Himself as the “I AM” (John 8:58), the God of the
Old Testament. He called God “My Father” instead of “our Father” (John 20:17). And His statement “I and
My Father are one” (John 10:30) sets forth the claim that He was of “one substance” with the Father,
“possessing the same attributes.” (*9)

6. His equality with God assumed.
His equality with God the Father is taken for granted in the baptismal formula (Matthew 28:19), the full
apostolic benediction (2 Corinthians 13:14), His parting counsel (John 14-16), and Paul’s exposition of the
spiritual gifts (1 Corinthians 12:4-6). Scripture describes Jesus as the brightness of God’s glory and “the
express image of His person” (Hebrews 1:3). And when asked to reveal God the Father, Jesus replied, “He
who has seen Me has seen the Father” (John 14:9).

7. He is worshiped as God.
People worshiped Him (Matthew 28:17; cf. Luke 14:33). “All the angels of God worship Him” (Hebrews
1:6). Paul wrote that “at the name of Jesus every knee should bow,...and that every tongue should confess
that Jesus Christ is Lord” (Philippians 2:10,11). Several benedictions accord to Christ the “glory forever
and ever” (2 Timothy 4:18; Hebrews 13:21; cf. 2 Peter 3:18).

8. His divine nature a necessity.
Christ reconciled humanity to God. People needed a perfect revelation of God’s character in order to
develop a personal relationship with Him. Christ filled this need by displaying God’s glory (John 1:14).
“No one has seen God at any time. The only begotten Son, who is in the bosom of the Father, He has
declared Him” (John 1:18; cf. 17:6). Jesus testified, “He who has seen Me has seen the Father” (John 14:9).

In total dependence on the Father (John 5:30) Christ used divine power to reveal God’s love. With divine
power He revealed Himself as the loving Savior sent by the Father to heal, restore, and forgive sins (Luke
6:19; John 2:11; 5:1-15,36; 11:41-45; 14:11; 8:3-11). Never, however, did He perform a miracle to spare
Himself from the personal hardship and sufferings that other people would have experienced if placed in
similar circumstances.

Jesus Christ is “one in nature, in character, in purpose” with God the Father. (*10) He truly is God.
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Jesus Christ is Truly Man
The Bible testifies that in addition to His divine nature, Christ has a human nature. The acceptance of this
teaching is crucial. Every one who “confesses that Jesus Christ has come in the flesh is of God” and every
one who does not “is not of God” (1 John 4:2,3). Christ’s human birth, development, characteristics, and
personal testimony provide evidence of His humanity.

1. His human birth.
“The Word became flesh and dwelt among us” (John 1:14). Here “flesh” means “human nature,” a nature
inferior to His heavenly one. In plain language Paul says, “God sent forth His Son, born of a woman”
(Galatians 4:4; cf. Genesis 3:15). Christ was made in “the likeness of men” and “in human form”
(Philippians 2:7,8, RSV). This manifestation of God in human nature is “the mystery of godliness” (1
Timothy 3:16).

Christ’s genealogy refers to Him as “the Son of David,” and “the Son of Abraham” (Matthew 1:1).
According to His human nature He “was born of the seed of David” (Romans 1:3; 9:5) and was the “Son of
Mary” (Mark 6:3). Though He was born of a woman as is every other child, there was a great difference, a
uniqueness. Mary was a virgin, and this Child was conceived of the Holy Spirit (Matthew 1:20-23; Luke
l:31-37). He could claim true humanity through His mother.

2. His human development.
Jesus was subject to the laws of human development; He “grew and became strong in spirit, filled with
wisdom” (Luke 2:40,52). At the age of 12 He became aware of His divine mission (Luke 2:46-49).
Throughout His boyhood He was subject to His parents (Luke 2:51).

The road to the cross was one of constant growth through suffering, which played an important role in His
development. “He learned obedience by the things which He suffered. And having been perfected, He
became the author of eternal salvation to all who obey” (Hebrews 5:8,9; 2:10,18). Yet though He
experienced development, He did not sin.

3. He was called a “man”.
John the Baptist and Peter refer to Him as “a Man” (John 1:30; Acts 2:22). Paul speaks of “the grace of the
one Man, Jesus Christ” (Romans 5:15). He is the “Man” who brought “the resurrection of the dead” (1
Corinthians 15:21); the “one Mediator between God and men, the Man Christ Jesus” (1 Timothy 2:5). In
addressing His enemies, Christ refers to Himself as Man: “You seek to kill Me, a Man who has told you the
truth which I heard from God” (John 8:40).

Jesus’ favorite self-designation, one He used 77 times, was “Son of Man” (cf. Matthew 8:20; 26:2). The
title Son of God focuses the attention on His relationship within the Godhead. The name Son of man
emphasizes His solidarity with the human race through His incarnation.

4. His human characteristics.
God made humans “a little lower than the angels” (Psalm 8:5). Similarly Scripture presents Jesus as One
“who was made a little lower than the angels” (Hebrews 2:9). His human nature was created and did not
possess superhuman powers.

Christ was to be truly human; this was part of His mission. Being so required that He possess the essential
characteristics of human nature He was “flesh and blood” (Hebrews 2:14). “In all things,” Christ was made
“like” His fellow human beings (Hebrews 2:17). His human nature possessed the same mental and physical
susceptibilities as the rest of humanity: hunger, thirst, weariness, and anxiety (Matthew 4:2; John l9:28; 4:6;
cf. Matthew 26:21; 8:24).

In His ministry to others He revealed compassion, righteous anger, and grief (Matthew 9:36; Mark 3:5). At
times He felt troubled, and sorrowful, and He even wept (Matthew 26:38; John 12:27; 11:33,35; Luke
19:41). He prayed with cries, and tears, once to the point of perspiring blood (Hebrews 5:7; Luke 22:44).
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His life of prayer expressed His complete dependence on God (Matthew 26:39-44; Mark 1:35; 6:46; Luke
5:16; 6:12).

Jesus experienced death (John 19:30,34). He was resurrected, not as a spirit, but with a body (Luke 24:36-
43).

5. The extent of His identification with human nature.
The Bible reveals that Christ is the second Adam, He lived “in the likeness of sinful flesh” or “in the
likeness of sinful man” (Romans 8:3; 8:3, NIV). To what extent did He identify with or become identical to
fallen humanity? A correct view of the expression “the likeness of sinful flesh,” or sinful man, is crucial.
Inaccurate views have brought dissension and strife throughout the history of the Christian church.

a. He was “in the likeness of sinful flesh.”
The uplifted serpent in the desert, described earlier, provides an understanding of Christ’s human nature. As
the brass image made in the likeness of the poisonous serpents was lifted up for the people’s healing, so the
Son of God made “in the likeness of sinful flesh” was to be the Savior of the world.

Before the incarnation Jesus was “in the form of God,” that is to say the divine nature was His from the
beginning (John 1:1; Philippians 2:6, 7 NIV, NEB). In taking the “form of a servant” He laid aside divine
prerogatives. He became His Father’s servant (Isaiah 42:1), to carry out the Father’s will (John 6:38;
Matthew 26:39,42). He clothed His divinity with humanity, He was made in the “likeness of sinful flesh,”
or “sinful human nature,” or “fallen human nature,” (cf. Romans 8:3). (*11) This in no way indicates that
Jesus Christ was sinful, or participated in sinful acts or thoughts. Though made in the form or likeness of
sinful flesh, He was sinless and His sinlessness is beyond questioning.

b. He was the second Adam.
The Bible draws a parallel between Adam and Christ, calling Adam the “first man” and Christ the “last
Adam” or “second Man” (1 Corinthians 15:45,47). But Adam had the advantage over Christ. At the Fall he
lived in paradise. He had a perfect humanity possessing full vigor of body and mind.

Not so with Jesus. When He took on human nature the race had already deteriorated through 4,000 years of
sin on a sin-cursed planet. So that He could save those in the utter depths of degradation, Christ took a
human nature that, compared with Adam’s unfallen nature, had decreased in physical and mental strength-
though He did so without sinning. (*12)

When Christ took the human nature that bore the consequences of sin, He became subject to the infirmities
and weaknesses that all experience. His human nature was “beset by weakness” or “compassed with
infirmity” (Hebrews 5:2; 5:2,KJV; Matthew 8:17; Isaiah 53:4). He sensed His weakness. He had to offer
“prayers and supplications, with vehement cries and tears to Him who was able to save Him from death”
(Hebrews 5:7), thus identifying Himself with the needs and weaknesses so common to humanity.

Thus “Christ’s humanity was not the Adamic humanity, that is, the humanity of Adam before the fall; nor
fallen humanity, that is, in every respect the humanity of Adam after the fall. It was not the Adamic,
because it had the innocent infirmities of the fallen. It was not the fallen, because it had never descended
into moral impurity. It was, therefore, most literally our humanity, but without sin.” (*13)

c. His experience with temptations.
How did temptations affect Christ? Was it easy or difficult for Him to resist them? The way He experienced
temptations proves that He was truly human.

1. “In all points tempted as we are.”
That Christ was “in all points tempted as we are” (Hebrews 4:15), shows that He was a partaker of human
nature. Temptation and the possibility of sinning were real to Christ. If He could not sin He would have
been neither human nor our example. Christ took human nature with all its liabilities, including the
possibility of yielding to temptation.
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How could He have been tempted “in all points” as we are? Obviously “in all points” or “in every way”
(NIV) does not mean that He met the identical temptations we meet today. He was never tempted to watch
demoralizing TV programs, or to break the speed limit in an automobile. The basic issue underlying all
temptations is the question of whether to surrender the will to God. In His encounter with temptation Jesus
always maintained His allegiance to God. Through continual dependence on divine power He successfully
resisted the fiercest temptations even though He was human.

Christ’s victory over temptation qualified Him to sympathize with human weaknesses. Our victory over
temptation comes by maintaining dependence upon Him. “God is faithful, who will not allow you to be
tempted beyond what you are able, but with the temptation will also make the way of escape, that you may
be able to bear it “ (1 Corinthians 10:13).

It must be recognized that in the end “it is a mystery that is left unexplained to mortals that Christ could be
tempted in all points like as we are, and yet be without sin.” (*14)

2. ”Suffered, being tempted.”
Christ suffered while subjected to temptation (Hebrews 2:18). He was made “perfect through sufferings”
(Hebrews 2:10). Because He Himself faced the power of temptation, we can know that He understands how
to help anyone who is tempted. He was one with humanity in suffering the temptations to which human
nature is subjected.

How did Christ suffer under temptation? Though He had “the likeness of sinful flesh,” His spiritual
faculties were free from any taint of sin. Consequently His holy nature was extremely sensitive. Any
contact with evil pained Him. So, because He suffered in proportion to the perfection of His holiness,
temptation brought more suffering to Jesus than to anyone else. (*15)

How much did Christ suffer? His experience in the wilderness, Gethsemane, and Golgotha reveal that He
resisted temptation to the point of shedding His blood (cf. Hebrews 12:4).

Christ not only suffered more in proportion to His holiness, He faced stronger temptations than we humans
have to. B. F. Wescott notes, “Sympathy with the sinner in his trial does not depend on the experience of
sin but on the experience of the strength of the temptation to sin which only the sinless can know in its full
intensity. He who falls yields before the last strain.” (*16) F. F. Bruce concurs by stating, “Yet He endured
triumphantly every form of testing that man could endure, without any weakening of His faith in God or
any relaxation of His obedience to Him. Such endurance involves more, not less, than ordinary human
suffering.” (*17)

Christ also faced a powerful temptation never known to man-the temptation to use His divine power on His
Own behalf. E. G. White states, “He had received honor in the heavenly courts, and was familiar with
absolute power. It was as difficult for Him to keep the level of humanity as it is for men to rise above the
low level of their depraved natures, and be partakers of the divine nature.” (*18)

d. Could Christ sin?
Christians differ on the question of whether Christ could sin. We agree with Philip Schaff, who said, “Had
he [Christ] been endowed from the start with absolute impeccability, or with the impossibility of sinning,
he could not be a true man, nor our model for imitation: his holiness, instead of being his own self-acquired
act and inherent merit, would be an accidental or outward gift, and his temptations as unreal show.” (*19)
Karl Ullmann adds, “The history of the temptation, however it may be explained, would have no
significance; and the expression in the Epistle to the Hebrews ‘he was tempted in all points as we,’ would
be without meaning.” (*20)

6. The sinlessness of Jesus Christ’s human nature.
It is self-evident that the divine nature of Jesus was sinless. But what about His human nature? The Bible
portrays Jesus’ humanity as sinless. His birth was supernatural-He was conceived of the Holy Spirit
(Matthew 1:20). As a newborn baby He was described as “that Holy One” (Luke 1:35). He took the nature
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of man in its fallen state, bearing the consequences of sin, not its sinfulness. He was one with the human
race, except in sin.

Jesus was “in all points tempted as we are, yet without sin,” being “holy, harmless, undefiled, separate from
sinners” (Hebrews 4:15; 7:26). Paul wrote that He “knew no sin” (2 Corinthians 5:21). Peter testified that
He “committed no sin, nor was guile found in His mouth” (1 Peter 2:22), and compared Him with “a lamb
without blemish and without spot” (1 Peter 1:19; Hebrews 9:24). “In Him,” John said, “there is no sin....He
is righteous” (1 John 3:5-7).

Jesus took upon Himself our nature with all its liabilities, but He was free from hereditary corruption or
depravity and actual sin. He challenged His opponents, “Which of you convicts Me of sin?” (John 8:46).
When facing His severest trial, He declared, “The ruler of this world is coming, and he has nothing in Me”
(John 14:30).

Jesus had no evil propensities or inclinations or even sinful passions. None of the avalanche of temptations
could break His allegiance to God. Jesus never made a confession of sin or offered a sacrifice. He did not
pray, “Father, forgive Me,” but rather, “Father, forgive them” (Luke 23:34). Always seeking to do His
Father’s will, not His own, Jesus constantly maintained His dependence on the Father (cf. John 5:30).

Unlike that of fallen humanity, Jesus’ “spiritual nature” is pure and holy, “free from every taint of sin.”
(*21) It would be a mistake to think He is “altogether human” as we are. He is the second Adam, the
unique Son of God. Nor should we think of Him “as a man with the propensities of sin.” While His human
nature was tempted in all points in which human nature is tempted, He never fell, He never sinned. Never
was there in Him an evil propensity. (*22)

Indeed, Jesus is humanity’s highest, holiest example. He is sinless, and all He did demonstrated perfection.
Truly He was the perfect example of sinless humanity.

7. The necessity of Christ’s taking human nature.
The Bible gives various reasons as to why Christ had to have a human nature.

a. To be the high priest for the human race.
As Messiah, Jesus had to occupy the position of high priest or mediator between God and man (Zechariah
6:13; Hebrews 4:14-16). This function required human nature. Christ met the qualifications:

(i) He could have “compassion on those who are ignorant and going astray” because He was
“beset by weaknesses” or “compassed with infirmity” (Hebrews 5:2, 5:2,KJV).

(ii) He is “merciful and faithful” because He was in all things made “like His brethren” (Hebrews
2:17).

(iii) He “is able to aid them who are tempted” because “He Himself has suffered, being tempted”
(Hebrews 2:18).

(iv) He sympathizes with weaknesses because He “was in all points tempted as we are, yet without
sin” (Hebrews 4:15).

b. To save even the most degraded person.
To reach people where they are and rescue the most hopeless, He descended to the level of a servant
(Philippians 2:7).

c. To give His life for the sins of the world.
Christ’s divine nature cannot die. In order to die, then, Christ had to have a human nature. He became man
and paid the penalty for sin, which is death (Romans 6:23; 1 Corinthians 15:3). As a human being He tasted
death for everyone (Hebrews 2:9).

d. To be our example.
To set the example as to how people should live, Christ must live a sinless life as a human being. As the
second Adam He dispelled the myth that humans cannot obey God’s law and have victory over sin. He
demonstrated that it is possible for humanity to be faithful to God’s will. Where the first Adam fell, the
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second Adam gained the victory over sin and Satan and became both our Savior and our perfect example.
In His strength His victory can be ours (John 16:33).

By beholding Him, people “are being transformed into the same image from glory to glory” (2 Corinthians
3:18). “Let us fix our eyes on Jesus, the author and perfecter of our faith....Consider him who endured such
opposition from sinful men, so that you will not grow weary and lose heart” (Hebrews 12:2,3,NIV). Truly,
Christ “suffered for us, leaving us an example, that you should follow His steps” (1 Peter 2:21; cf. John
13:15).

The Union of the Two Natures
The person of Jesus Christ has two natures: divine and human. He is the God-man. But note that the
incarnation involved the eternal Son of God taking on Himself human nature, not the man Jesus acquiring
divinity. The movement is from God to man, not man to God. In Jesus, these two natures were merged into
one person. Note the following Biblical evidence:

Christ Is a Union of Two Natures
The plurality associated with the triune God is not present in Christ. The Bible describes Jesus as one
person, not two. Various texts refer to the divine and human nature, yet speak of only one person. Paul
described the person Jesus Christ as God’s Son (divine nature) who is born of a woman (human nature;
Galatians 4:4). Thus Jesus, “being in the form of God, did not consider it robbery to be equal with God”
(divine Nature), “but made Himself of no reputation, taking the form of a servant, and coming in the
likeness of men” (human nature; Philippians 2:6,7).

Christ’s dual nature is not composed of an abstract divine power or influence that is connected with His
humanity. “The Word,” John said, “became flesh and dwelt among us, and we beheld His glory, the glory
as of the only begotten of the Father, full of grace and truth” (John 1:14). Paul wrote, God sent “His own
Son in the likeness of sinful flesh” (Romans 8:3); “God was manifest in the flesh” (1 Timothy 3:16; 1 John
4:2).

The Blending of the Two Natures
At times the Bible describes the Son of God in terms of His human nature. God purchased His church with
His own blood (Acts 20:28; cf. Colossians 1:13,14). At other instances it characterizes the Son of Man in
terms of His divine nature (cf. John 3:13; 6:62; Romans 9:5).

When Christ came into the world, “a body” had been prepared for Him (Hebrews 10:5). When He took
upon Himself humanity, His divinity was clothed with humanity. This was not accomplished by changing
humanity into divinity or divinity into humanity. He did not go out of Himself to another nature, but took
humanity into Himself. Thus divinity and humanity were combined.

When He became incarnate, Christ did not cease to be God, nor was His divinity reduced to the level of
humanity. Each nature kept its standing. “In Him,” Paul says, “dwells all the fullness of the God-head
bodily” (Colossians 2:9). At the crucifixion His human nature died, not His deity, for that would have been
impossible.

The Necessity of the Union of the Two Natures
An understanding of the interrelationship of Christ’s two natures gives a vital insight into Christ’s mission
and our very salvation.

1. To reconcile humanity with God.
Only a divine-human Savior could bring salvation. At the incarnation Christ, in order to impart His divine
nature to believers, brought humanity into Himself. Through the merits of the blood of the God-man
believers can partake of the divine nature (2 Peter 1:4).
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The ladder in Jacob’s dream, symbolizing Christ, reaches us where we are. He took human nature and
overcame, that we through taking His nature might over-come. His divine arms grasp the throne of God,
while His humanity embraces the race, connecting us with God, earth with heaven.

The combined divine-human nature makes effective Christ’s atoning sacrifice. The life of a sinless human
being or even an angel could not atone for the sins of the human race. Only the divine-human Creator could
ransom humanity.

2. To veil divinity with humanity.
Christ veiled His divinity with the garb of humanity, laying aside His celestial glory and majesty, so that
sinners would be able to exist in His presence without being destroyed. Though He was still God, He did
not appear as God (Philippians 2:6-8).

3. To live victoriously.
Christ’s humanity alone could never have endured the deceptions of Satan. But in Him dwelt “all the
fullness of the Godhead bodily” (Colossians 2:9). He was able to overcome sin because He relied
completely upon the Father (John 5:19, 30; 8:28), and “divine power combined with humanity gained in
behalf of man an infinite victory.” (*23)

Christ’s experience in victorious living is not His exclusive privilege. He exercised no power that humanity
cannot exercise. We may also “be filled with all the fullness of God” (Ephesians 3:19). Through Christ’s
divine power we can have access to “all things that pertain to life and godliness.”

The key to his experience is faith in the “exceeding great and precious promises” through which we “may
be partakers of the divine nature, having escaped the corruption that is in the world through lust” (2 Peter
1:3,4). He offers the same power by which He overcame so that all may faithfully obey and have a
victorious life. Christ’s comforting promise is one of victory: “To him who overcomes I will grant to sit
with Me on My throne, as I also overcame and sat down with My Father on His throne” (Revelation 3:21).

The Offices of Jesus Christ
The offices of prophet, priest, and king were unique, generally requiring a consecration service through
anointing (1 Kings 19:16; Exodus 30:30; 2 Samuel 5:3). The coming Messiah, the Anointed One-
prophecies pointed out-was to hold all three of these offices. Christ performs His work as mediator between
God and us through the offices of prophet, priest, and king. Christ the Prophet proclaims God’s will to us,
Christ the Priest represents us to God and vice versa, and Christ the King wields God’s gracious authority
over His people.

Christ the Prophet
God revealed Christ’s prophetic office to Moses: “I will raise up for them a Prophet like you from among
their brethren, and will put My words in His mouth, and He shall speak to them all that I command Him”
(Deuteronomy 18:18). Christ’s contemporaries recognized the fulfillment of this prediction (John 6:14;
7:40; Acts. 3:22,23).

Jesus referred to Himself as “prophet” (Luke 13:33). He proclaimed with prophetic authority (Matthew
7:29) the principles of God’s kingdom (Matthew 5-7; 22:36-40), and revealed the future (Matthew 24:1-51;
Luke 19:41-44). Before His incarnation Christ filled the Bible writers with His Spirit and gave them
prophecies about His sufferings and subsequent glories (1 Peter 1:11). After His ascension He continued to
reveal Himself to His people. Scripture says He gives His “testimony”-”the spirit of prophecy”-to His
faithful remnant (Revelation 12:17; 19:10; see chapter 17 of this book).

Christ the Priest
A divine oath firmly established the Messiah’s priesthood: “The Lord has sworn and will not relent, ‘You
are a priest forever according to the order of Melchizedek” (Psalm110:4). Christ was not a descendant of
Aaron. Like Melchizedek, His right to the priesthood came by divine appointment (Hebrews 5:6,10; see
chapter 7). His mediating priesthood had two phases: an earthly and a heavenly.
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1. Christ’s earthly priesthood.
The priest’s role at the altar of burnt offering symbolized Jesus’ earthly ministry. Jesus qualified perfectly
for the office of priest: He was truly man, and He was “called by God” and acted “in things pertaining to
God” with the special task of offering “gifts and sacrifices for sins” (Hebrews 5:1,4,10).

The priest was to reconcile the worshipers to God through the sacrificial system, which represented the
provision of atonement for sin (Leviticus 1:4; 4:29,31,35: 5:10; 16:6; 17:11). Thus the continual sacrifices
at the altar of burnt offering symbolized the availability of continual atonement.

These sacrifices were not sufficient. They could not make the offerer perfect, take away sins, or produce a
clear conscience (Hebrews 10:1-4; 9:9). They were simply a shadow of the good things to come (Hebrews
10:1; cf. 9:9,23,24). The Old Testament said that the Messiah Himself would take the place of these animal
sacrifices (Psalm 40:6-8; Hebrews 10:5-9). These sacrifices, then, pointed to the vicarious sufferings and
atoning death of Christ the Savior. He, the Lamb of God, became sin for us, a curse for us; His blood
cleanses us from all sins (2 Corinthians 5:21; Galatians 3:13; 1 John 1:7; cf. 1 Corinthians 15:3).

So during His earthly ministry Christ was both priest and offering. His death on the cross was part of His
priestly work. After His sacrifice at Golgotha, His priestly intercession centered in the heavenly sanctuary.

2. Christ’s heavenly priesthood.
The priestly ministry Jesus began on earth He completes in heaven. His humiliation on earth as God’s
suffering servant qualified Him to be our High Priest in heaven (Hebrews 2:17,18; 4:15; 5:2). Prophecy
reveals that the Messiah was to be a priest on God’s throne (Zechariah 6:13). After His resurrection the
humiliated Christ was exalted. Now our High Priest sits “at the right hand of the throne of the Majesty in
the heavens,” ministering in the heavenly sanctuary (Hebrews 8:1,2; cf. 1:3; 9:24).

Christ began His intercessory work immediately following His ascension. The ascending cloud of incense
in the holy place of the Temple typifies Christ’s merits, prayers, and righteousness, which makes our
worship and prayers acceptable to God. Incense could be offered only on coals taken from the altar of burnt
offering, which reveals an intimate connection between intercession and the atoning sacrifice of the altar.
Thus Christ’s intercessory work is built on the merits of His completed sacrificial atonement. Christ’s
intercession offers encouragement to His people:

He is “able to save to the uttermost those who come to God through Him, since He ever lives to make
intercession for them” (Hebrews 7:25). Because Christ mediates for His people, all of Satan’s accusations
have lost their legal basis (1 John 2:1; cf. Zechariah 3:1). Paul asked rhetorically, “Who is he who
condemns?” Then He offered the assurance that Christ Himself is at God’s right hand, interceding for us
(Romans 8:34). Affirming His role as Mediator, Christ said, “Most assuredly, I say to you, whatever you
ask the Father in My name He will give you” (John 16:23).

Christ the King
God “has established His throne in heaven, and His kingdom rules over all” (Psalm 103:19). It is self-
evident that the Son of God, as one of the Godhead, shares in this divine government over the whole
universe. Christ, as the God-man, will exercise His kingship over those who have accepted Him as Lord
and Savior. “Your throne, O God,” it said, “is forever and ever; a scepter of righteousness is the scepter of
your kingdom” (Psalm 45:6; Hebrews 1:8,9).

Christ’s kingdom was not established without strife, for “the kings of the earth set themselves, and the
rulers take counsel together, against the Lord and against His Anointed [Messiah]” (Psalm 2:1). But their
schemes fail. God will establish the Messiah on His throne by decree: “I have set My king on My holy hill
of Zion”; He has declared, “You are My Son, today I have begotten You” (Psalm 2:6,7; Hebrews 1:5). The
name of the King who is to occupy the throne of David is “THE LORD OUR RIGHTEOUSNESS”
(Jeremiah 23:5,6) His rule is unique, for He is to function on the heavenly throne as both priest and king
(Zechariah 6:13).
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To Mary the angel Gabriel announced that Jesus was to be that Messianic ruler, saying, “He will reign over
the house of Jacob forever, and of His kingdom there will be no end” (Luke 1:33). His kingship is
portrayed by two thrones symbolizing His two kingdoms. The “throne of grace” (Hebrews 4:16) represents
the kingdom of grace; the “throne of His glory” (Matthew 25:31) stands for the kingdom of glory.

1. The kingdom of grace.
Immediately after the first human had sinned, the kingdom of grace was instituted. It existed by the promise
of God. Through faith people could become its citizens. But it was not fully established until the death of
Christ. When He cried out on the cross, “It is finished,” the requirements for the plan of redemption were
met and the new covenant ratified (cf. Hebrews 9:15-18).

Jesus’ proclamation, “The time is fulfilled, and the kingdom of God is at hand” (Mark 1:15) was a direct
reference to the kingdom of grace soon to be established by His death. Founded on the work of redemption,
not Creation, this kingdom receives its citizens through regeneration-the new birth. Jesus ruled, “Unless
one is born of water and the Spirit, he cannot enter the kingdom of God” (John 3:5; cf. 3:3). He compared
its growth to the phenomenal development of a mustard seed and the effect of yeast on flour (Mark 4:22-
31; Matthew 13:33).

The kingdom of grace is not seen in outward show, but by its effect on the heart of the believers. This
kingdom, Jesus taught, “does not come with observation; nor will they say, “See here!” or “See there!” For
indeed, the kingdom of God is within you” (Luke 17:20,21). It is not a kingdom of this world, He said, but
a kingdom of truth. “I am a king. For this cause I was born, and for this cause I have come into the world,
that I should bear witness to the truth. Every one who is of the truth hears My voice” (John 18:37). Paul
said this kingdom is Christ’s kingdom of “righteousness and peace and joy in the Holy Spirit” into which
believers have been transferred (Romans 14:17; Colossians 1:13).

The establishment of this kingdom was an excruciating experience, affirming that there is no crown without
a cross. At the close of His public ministry Jesus, the Messiah, the God-man, came to Jerusalem as the
rightful heir to the throne of David. Seated on a donkey, as was the Jewish custom for a royal entry
(Zechariah 9:9), He accepted the masses’ spontaneous, enthusiastic display of support. During His
triumphal entry into the royal city “a very great multitude” spread their clothes to form a royal carpet,
cutting down palm branches and shouting, “Hosanna to the Son of David! Blessed is He who comes in the
name of the Lord!” (Matthew 21:8,9) thus fulfilling Zechariah’s prophecy. Now Christ presented Himself
as the Messianic king. Unfortunately, His claim to the throne did not go unopposed. Satanic hatred against
the “sinless One” reached its culmination. In a twelve-hour period the defenders of the faith, the Sanhedrin,
had Him arrested secretly, put Him to trial, and condemned Him to death.

During His trial, Jesus publicly affirmed that He was the Son of God and King of His people (Luke 23:3;
John 18:33-37). In response to His claim He was scornfully clothed in a royal robe and crowned, not with a
crown of gold, but of thorns (John 19:2). His reception as king was sheer mockery. Beating Him up, the
soldiers scoffed, “Hail, King of the Jews!” (John 19:3). And when the Roman governor, Pilate, presented
Him to the nation, saying, “Behold your King!” His own people unanimously rejected Him, crying out,
“Away with Him, away with Him! Crucify Him!” (John l9:14,15).

Through the deepest humiliation-death on the cross-Christ established the kingdom of grace. Soon
afterward exaltation ended His humiliation. Upon His ascension He was enthroned in heaven as Priest and
King, sharing His Father’s throne (Psalm 2:7,8; cf. Hebrews 1:3-5; Philippians 2:9-11; Ephesians 1:20-23).
This enthronement did not give Him, as the divine Son of God, any power that was not already His. But
now, as the divine-human Mediator, His human nature participated in the heavenly glory and power for the
first time.

2. The kingdom of glory.
A representation of the kingdom of glory was given at the Mount of Transfiguration. There Christ
presented Himself in His glory. “His face shone like the sun, and His clothes became white as light”
(Matthew 17:2). Moses and Elijah represented the redeemed-Moses representing those who have died in
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Christ and will be resurrected, and Elijah representing believers who will be taken to heaven without
experiencing death at the Second Advent.

The kingdom of glory will be established with cataclysmic events at Christ’s return (Matthew 24:27,30,31;
25:31,32). Following the judgment, when the Son of man’s mediatorial work in the heavenly sanctuary has
ended, the “Ancient of Days”-God the Father-will bestow upon Him “dominion and glory and a kingdom”
(Daniel 7:9,10,14). Then the “kingdom and dominion, and the greatness of the kingdoms under the whole
heaven, shall be given to the people, the saints of the Most High. His kingdom is an everlasting kingdom,
and all dominions shall serve and obey Him” (Daniel 7:27).

The kingdom of glory will finally be established on earth at the end of the millennium, when the New
Jerusalem will descend from heaven (Revelation 20,21). By accepting Jesus Christ as our Savior, we can
become citizens of His kingdom of grace today and the kingdom of glory at His second coming. Before us
lies a life with unlimited possibilities. The life Christ offers is not a life filled with failure and scattered
hopes and dreams, but one of growth, a successful walk with the Savior. It is a life that increasingly
displays genuine love, joy, peace, longsuffering, kindness, goodness, faithfulness, gentleness, and self-
control (Galatians 5:22,23)-the fruits of the relationship Jesus offers to all who commit their lives to Him.
Who can resist such an offer?
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Adventists, Washington, D.C. 20012).

23. White, “Temptation of Christ,” Review and Herald, Oct. 13, l874. p. [1]; cf. White in SDA Bible
Commentary, vol. 7, pp. 907, 904; vol. 5, p. 1113
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Chapter 5:

GOD THE HOLY SPIRIT

Seventh-day Adventists Believe...
God the eternal Spirit was active with the Father and the Son in Creation, incarnation, and redemption. He
inspired the writers of Scripture. He filled Christ’s life with power. He draws and convicts human beings;
and those who respond He renews and transforms into the image of God. Sent by the Father and the Son to
be always with His children, He extends spiritual gifts to the church, empowers it to bear witness to Christ,
and in harmony with the Scriptures leads it into all truth.-Fundamental Beliefs, 5

GOD THE HOLY SPIRIT
Though the crucifixion had bewildered, anguished, and terrified Jesus’ followers, the resurrection brought
morning to their lives. When Christ broke the shackles of death, the kingdom of God dawned in their
hearts.

Now unquenchable fire burned within their souls. Differences that a few weeks earlier had erected nasty
barriers among the disciples melted. They confessed their faults to one another and opened themselves
more fully to receive Jesus, their ascended King.

The unity of this once-scattered flock grew as they spent day after day in prayer. One unforgettable day
they were praising God when a noise like the roar of a tornado ripped through their midst. As though the
burning in their hearts were becoming visible, fiery flames descended on each head.

Like a rampaging fire, the Holy Spirit descended upon them. Filled with the Spirit, the disciples could not
contain their new ardent love and joy in Jesus. Publicly, and enthusiastically, they began to proclaim the
good news of salvation. Alerted by the sound, a multitude of local citizens along with pilgrims from many
nations flocked to the building. Filled with amazement and confusion, they heard-in their own language-
powerful testimonies to God’s mighty works spoken by unsophisticated Galileans.

“I don’t understand,” said some, “What does this mean?” Others tried to pass it off with, “They’re drunk.”
“Not so,” Peter cried above the noise of the crowd. “It’s only nine o’clock in the morning. What you have
heard and seen is taking place because the resurrected Jesus Christ has been exalted to the right hand of
God and is giving us the Holy Spirit now” (Acts 2).

Who Is the Holy Spirit?
The Bible reveals that the Holy Spirit is a person, not an impersonal force. Statements such as “It seemed
good to the Holy Spirit, and to us” (Acts 15:28) reveal that the early believers viewed Him as a person.
Christ also spoke of Him as a person. Christ also spoke of Him as a distinct person. “He will glorify Me.”
He said, “for He will take of what is Mine and declare it to you” (John 16:14).

Scriptures referring to the triune God describe the Spirit as a person (Matthew 28:19; 2 Corinthians 13:14).
The Holy Spirit has personality. He strives (Genesis 6:3), teaches (Luke 12:12), convicts (John 16:8),
directs church affairs (Acts 13:2), helps and intercedes (Romans 8:26), inspires (2 Peter 1:21), and
sanctifies (1 Peter 1:2). These activities cannot be performed by a mere power, influence, or attribute of
God. Only a person can do them.

The Holy Spirit Is Truly God
Scripture views the Holy Spirit as God. Peter told Ananias that, in lying to the Holy Spirit, He had lied not
“to men but to God” (Acts 5:3,4). Jesus defined the unpardonable sin as “blasphemy against the Spirit,”
saying, “Anyone who speaks a word against the Son of Man, it will be forgiven him; but whoever speaks
against the Holy Spirit, it will not be forgiven him, either in this age or in the age to come” (Matthew
12:31,32). This could be true only if the Holy Spirit is God.
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Scripture associates divine attributes with the Holy Spirit. He is life. Paul referred to Him as the “Spirit of
life” (Romans 8:2). He is truth. Christ called Him the “Spirit of truth” (John 16:13). The expressions “love
of the Spirit” (Romans 15:30) and “the Holy Spirit of God” (Ephesians 4:30) reveal that love and holiness
are part of His nature.

The Holy Spirit is omnipotent. He distributes spiritual gifts “to each one individually as He wills” (1
Corinthians 12:11). He is omnipresent. He will “abide” with His people “forever” (John 14:16). None can
escape His influence (Psalm 139:7-10). He also is omniscient, because “the Spirit searches all things, yes,
the deep things of God” and “no one knows the things of God except the Spirit of God” (1 Corinthians
2:10,11).

The works of God are also associated with the Holy Spirit. Creation and resurrection both involve Him.
Said Elihu, “The Spirit of God has made me, and the breath of the Almighty gives me life” (Job 33:4). And
the psalmist said, “You send forth Your Spirit, they are created” (Psalm 104:30). Paul claimed, “He who
raised Christ from the dead will also give life to your mortal bodies through His Spirit who dwells in you”
(Romans 8:11).

Only an omnipresent personal God, not an impersonal influence, nor a created being, could perform the
miracle of bringing the divine Christ to one individual, Mary. At Pentecost the Spirit made the one God-
man, Jesus, universally present to all willing recipients.

The Holy Spirit is considered equal with the Father and the Son in the baptismal formula (Matthew 28:19),
the apostolic blessing (2 Corinthians 13:14), and the spiritual-gifts discourse (1 Corinthians 12:4-6).

The Holy Spirit and the Godhead
From eternity God and Holy Spirit lived within the Godhead as the third member. The Father, Son, and
Spirit are equally self-existent. Though each is equal, an economy of function operates within the Trinity
(see Chapter 2 of this book).

The truth about God the Holy Spirit is best understood as seen through Jesus. When the Spirit comes to
believers, He comes as the “Spirit of Christ”-He does not come in His own right, carrying His own
credentials. His activity in history centers in Christ’s mission of salvation. The Holy Spirit was actively
involved in Christ’s birth (Luke 1:35), confirmed His public ministry at baptism (Matthew 3:16,17), and
brought the benefits of Christ’s atoning sacrifice and resurrection to humanity (Romans 8:11).

In the Godhead, the Spirit seems to fulfill the role of executor. When the Father gave His Son to the world
(John 3:16), He was conceived of the Holy Spirit (Matthew 1:18-20). The Holy Spirit came to complete the
plan, to make it a reality.

The Holy Spirit’s intimate involvement in creation is seen in His presence at Creation (Genesis 1:2). Life’s
origin and maintenance depends on His operation; His departure means death. Said the Bible, If God
“should gather to Himself His Spirit and His breath, all flesh would perish together, and man would return
to dust” (Job 34:14,15; cf. 33:4). We can see reflections of the Spirit’s creative work in His re-creative
work within each person who is open to God. God carries out His work within individuals through the
Creator Spirit. So in incarnation, creation, and re-creation, the Spirit comes to bring God’s intention to
fulfillment.

The Promised Spirit
We were intended to be dwelling places of the Holy Spirit (see 1 Corinthians 3:16). Adam and Eve’s sin
separated them from both the Garden and the indwelling Spirit. That separation continues-the enormity of
wickedness before the Flood led God to declare, “My Spirit shall not strive with man forever” (Genesis
6:3).
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In Old Testament times the Spirit equipped certain individuals to perform special tasks (Numbers 24:2;
Judges 6:34; 1 Samuel 10:6). At times He is “in” persons (Exodus 31:3; Isaiah 63:11). Undoubtedly
genuine believers have always had an awareness of His presence, but prophecy predicted a pouring out of
the Spirit “on all flesh” (Joel 2:28)-a time when a greater manifestation of the Spirit would usher in a new
age.

While the world remained in the hands of the usurper, the pouring out of the fullness of the Spirit had to
wait. Before the Spirit could be poured out upon all flesh Christ must carry out His earthly ministry and
make the atoning sacrifice. Pointing to Christ’s ministry as a Spirit ministry, John the Baptist said, “I
indeed baptize you with water” but He “will baptize you with the Holy Spirit” (Matthew 3:11). But the
Gospels do not reveal Jesus baptizing with the Holy Spirit. Just hours before His death, Jesus promised His
disciples, “I will pray the Father, and He will give you another Helper, that He may abide with you forever,
even the Spirit of truth” (John 14:16,17). Was the promised baptism of the Spirit received at the cross? No
dove appeared on crucifixion Friday-only darkness and bolts of lightning.

Not until after His resurrection did Jesus breathe the Spirit on His disciples (John 20:22). He said, “Behold,
I send the Promise of My Father upon you; but tarry in the city of Jerusalem until you are endued with
power from on high” (Luke 24:49). This power would be received “when the Holy Spirit has come upon
you,” making believers His witnesses to the ends of the earth (Acts 1:8).

John wrote, “The Holy Spirit was not yet given, because Jesus was not yet glorified” (John 7:39). The
Father’s acceptance of Christ’s sacrifice was the pre-requisite for the outpouring of the Holy Spirit.

The new age broke in only when our victorious Lord was seated on heaven’s throne. Only then could He
send the Holy Spirit in His fullness. After “being exalted to the right hand of God,” Peter said, He “poured
out” the Holy Spirit (Acts 2:33) upon His disciples, who, anxiously anticipating this event, had gathered
“with one accord in prayer and supplication” (Acts 1:5, 14). At Pentecost, fifty days after Calvary, the new
age burst forth with all the power of the Spirit’s presence. “And suddenly there came a sound from
heaven, as of a rushing mighty wind, and it filled the whole house where they [the disciples] were
sitting....And they were all filled with the Holy Spirit” (Acts 2:2-4).

The missions of both Jesus and the Holy Spirit were totally interdependent. The fullness of the Holy Spirit
could not be given until Jesus had completed His mission. And Jesus, in turn, was conceived of the Spirit
(Matthew 1:8-21), baptized by the Spirit (Mark 1:9,10), led by the Spirit (Luke 4:1), performed His
miracles through the Spirit (Matthew 12:24-32), offered Himself at Calvary through the Spirit (Hebrews
9:14,15) and was, in part, resurrected by the Spirit (Romans 8:11).

Jesus was the first person to experience the fullness of the Holy Spirit. The astounding truth is that our Lord
is willing to pour out His Spirit on all who earnestly desire Him.

The Mission of the Holy Spirit
The evening before Christ’s death His words about His impending departure greatly troubled His disciples.
He immediately assured them that they would receive the Holy Spirit as His personal representative. They
would not be left as orphans (John 14:18).

The Origin of the Mission
The New Testament reveals the Holy Spirit in a unique way. He is called the “Spirit of Jesus” (Acts 16:7,
NIV), “Spirit of His Son” (Galatians 4:6), “Spirit of God” (Romans 8:9), the “Spirit of Christ” (Romans
8:9; 1 Peter 1:11), and the “Spirit of Jesus Christ” (Philippians 1:19). Who originated the Holy Spirit’s
mission-Jesus Christ or God the Father?

When Christ revealed the origin of the Holy Spirit’s mission to a lost world, He mentioned two sources.
First, He referred to the Father: “I will pray the Father, and He will give you another Helper” (John 14:16;
cf. 15:26, “from the Father”). The baptism with the Holy Spirit He called “the Promise of the Father” (Acts
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1:4). Second, Christ referred to Himself: “I will send Him [the Spirit] to you” (John 16:7). Thus the Holy
Spirit proceeds from both the Father and the Son.

His Mission to the World
We can acknowledge Christ’s Lordship only through the influence of the Holy Spirit. Said Paul, “No one
can say that Jesus is Lord except by the Holy Spirit” (1 Corinthians 12:3). We are given the assurance that,
through the Holy Spirit, Christ, “the true Light,” illuminates “every man who comes into the world” (John
1:9). His mission is to “convict the world of sin, and of righteousness, and of judgment” (John 16:8).

First, the Holy Spirit brings to us a deep conviction of sin, especially the sin of not accepting Christ (John
16:9). Second, the Spirit urges all to accept the righteousness of Christ. Third, the Spirit warns us of
judgment, a powerful tool in stirring up sin-darkened minds to the need of repentance and conversion.

When we have repented we can be born again through the baptism of water and the Holy Spirit (John 3:5).
Then ours is a new life, for we have become the dwelling place of the Spirit of Christ.

His Mission for Believers
The majority of texts concerning the Holy Spirit pertain to His relationship with God’s people. His
sanctifying influence leads to obedience (1 Peter 1:2), but no one continues to experience His abiding
presence without meeting certain conditions. Peter said God has given the Spirit to those who continuously
obey Him (Acts 5:32). (*1) Thus, believers are warned about resisting, grieving, and quenching the Spirit
(Acts 7:51; Ephesians 4:30; 1 Thessalonians 5:19).

What does the Spirit do for believers?

1. He assists believers.
When introducing the Holy Spirit, Christ called Him “another Parakletos” (John 14:16). This Greek word
has been translated as “Helper” (NKJV), “Comforter” (KJV), “Counselor” (RSV), and can mean also
“Intercessor,” “Mediator,” or “Advocate.”

The only other Parakletos mentioned in Scripture is Christ Himself. He is our Advocate or Intercessor
before the Father. “My little children, these things I write to you, that you may not sin. And if anyone sins,
we have an Advocate with the Father, Jesus Christ the righteous” (1 John 2:1).

As Intercessor, Mediator, and Helper, Christ presents us to God and reveals God to us. Similarly, the Spirit
guides us to Christ and manifests Christ’s grace to us. This explains why the Spirit is called the “Spirit of
grace” (Hebrews 10:29). One of His greatest contributions is the application of Christ’s redeeming grace to
people (see 1 Corinthians 15:10; 2 Corinthians 9:14; James 4:5,6).

2. He brings the truth of Christ.
Christ called the Holy Spirit the “Spirit of truth” (John 14:17; 15:26; 16:13). His functions include bringing
“to your remembrance all things that I said to you” (John 14:26) and guiding “you into all truth” (John
16:13). His message testifies to Jesus Christ (John 15:26). “He will not speak on His own authority,” Christ
said, “but whatever He hears He will speak; and He will tell you things to come. He will glorify Me, for He
will take of what is Mine and declare it to you” (John 16:13,14).

3. He brings the presence of Christ.
Not only does He bring the message about Christ, He brings the very presence of Christ. Jesus said, “It is to
your advantage that I go away; for if I do not go away, the Helper [Holy Spirit, John 14:16,17] will not
come to you; but if I depart, I will send Him to you” (John 16:7). Cumbered with humanity, the Man Jesus
was not omnipresent, which was why it was expedient that He depart.

Through the Spirit He could be everywhere all the time. Jesus said, “I will pray the Father, and He will give
you another Helper, that He may abide with you forever, even the Spirit of truth.” He gave the assurance
that the Spirit was to dwell “with you and will be in you. I will not leave you orphans; I will come to you”
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(John 14:17,18). “The Holy Spirit is Christ’s representative, but divested of the personality of humanity,
and independent thereof.” (*2) At the incarnation the Holy Spirit brought the presence of Christ to a
person-Mary. At Pentecost, the Spirit brought the victorious Christ to the world. Christ’s promises-”I will
never leave you nor forsake you” (Hebrews 13:5) and “I am with you always, even to the end of the age”
(Matthew 28:20)-are realized through the Spirit. For this reason the New Testament gives the Spirit a title
never used of Him in the Old Testament-”the Spirit of Jesus” (Philippians 1:19).

Just as it is through the Spirit that both the Father and the Son make believers Their home (John 14:23), so
the only way believers can abide in Christ is through the Spirit.

4. He guides the operation of the church.
Since the Holy Spirit brings the very presence of Christ, He is the true Vicar of Christ on earth. As the
abiding center of authority in matters of faith and doctrine the ways in which He leads the church accord
fully with the Bible. “The distinctive feature of Protestantism-without which there would be no
Protestantism-is that the Holy Spirit is the true vicar or successor of Christ on earth. To depend on
organization, or leaders, or wisdom of men, is to put the human in place of the divine.” (*3)

The Holy Spirit was intimately involved in administrating the apostolic church. In selecting missionaries
the church obtained His guidance through prayer and fasting (Acts 13:1-4). The individuals selected were
known for their openness to the Spirit’s leading. The book of Acts describes them as “filled with the Holy
Spirit” (Acts 13:9, cf. 52).

Their activities were under His control (Acts 16:6,7). Paul reminded church elders that they had been put
into their position by the Holy Spirit (Acts 20:28).

The Holy Spirit played an important role in resolving serious difficulties that threatened the unity of the
church. Indeed, Scripture introduces the decisions of the first church council with the words “It seemed
good to the Holy Spirit, and to us...” (Acts 15:28).

5. He equips the church with special gifts.
The Holy Spirit has bestowed special gifts on God’s people. In Old Testament times “the Spirit of the
Lord” came “upon” individuals, giving them extraordinary powers to lead and deliver Israel (Judges 3:10;
6:34; 11:29; etc.) and the ability to prophesy (Numbers 11:17,25,26; 2 Samuel 23:2). The Spirit came upon
Saul and David when they were anointed as rulers of God’s people (1 Samuel 10:6,10; 16:13). To some
people, the infilling of the Spirit brought unique artistic skills (Exodus 28:3; 31:3; 35:30-35).

In the early church, as well, it was through the Holy Spirit that Christ bestowed His gifts on the church. The
Spirit distributed these spiritual gifts to believers as He saw fit, thus benefiting the whole church (Acts
2:38; 1 Corinthians 12:7-11). He provided the special power necessary for proclaiming the gospel to the
ends of the earth (Acts 1:8; see chapter 16 of this book).

6. He fills the heart of believers.
Paul’s query to the disciples at Ephesus, “Did you receive the Holy Spirit when you believed?” (Acts 19:2),
is a crucial question for every believer. When Paul received a negative reply he laid hands on those
disciples, and they received the baptism of the Holy Spirit (Acts 19:6).

This incident indicates that the conviction of sin brought about by the Holy Spirit and the Spirit’s infilling
of the life are two different experiences.

Jesus pointed out the necessity of being born of water and of the Spirit (John 3:5). Just before His ascension
He commanded new believers to be baptized “in the name of the Father and of the Son and of the Holy
Spirit” (Matthew 28:19). In harmony with this command Peter preached that “the gift of the Holy Spirit” is
to be received at baptism (Acts 2:38). And Paul confirms the importance of the baptism of the Holy Spirit
(see chapter 14 of this book) with an urgent appeal that believers “be filled with the Spirit” (Ephesians
5:18).
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The infilling of the Holy Spirit, transforming us into the image of God, continues the work of sanctification
begun at the new birth. God has saved us according to His mercy “through the washing of regeneration and
renewing of the Holy Spirit, whom He poured out on us abundantly through Jesus Christ our Savior” (Titus
3:5,6).

“It is the absence of the Spirit that makes the gospel ministry so powerless. Learning, talent, eloquence,
every natural or acquired endowment may be possessed; but, without the presence of the Spirit of God, no
heart will be touched, no sinner won to Christ. On the other hand, if they are connected with Christ, if the
gifts of the Spirit are theirs, the poorest and most ignorant of His disciples will have a power that will tell
upon hearts. God makes them channels for the out flowing of the highest influence in the universe.” (*4)

The Spirit is vital. All of the changes Jesus Christ effects in us come through the ministry of the Spirit. As
believers we should be constantly aware that without the Spirit we can accomplish nothing (John 15:5).
Today the Holy Spirit directs our attention to the greatest gift of love God proffers in His Son. He pleads
that we not resist His appeals, but accept the only way whereby we can be reconciled to our loving and
gracious Father.
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Chapter 6:

CREATION

Seventh-day Adventists Believe...
God is Creator of all things, and has revealed in Scripture the authentic account of His creative activity. In
six days the Lord made “the heaven and the earth” and all living things upon the earth, and rested on the
seventh day of that first week. Thus He established the Sabbath as a perpetual memorial of His completed
creative work. The first man and woman were made in the image of God as the crowning work of Creation,
given dominion over the world, and charged with responsibility to care for it. When the world was finished
it was “very good,” declaring the glory of God. -Fundamental Beliefs, 6

CREATION
The Bible account is simple. At the creative command of God, the “heaven and the earth, the sea, and all
that is in them” (Exodus 20:11) appeared instantly. A mere six days saw the change from “without form,
and void” to a lush planet teeming with fully mature creatures and plant forms. Our planet was adorned
with clear, pure, bright colors, shapes, and fragrances, put together with superb taste and exactness of detail
and function.

Then God “rested,” stopping to celebrate, to enjoy. Forever the beauty and majesty of those six days would
be remembered because of His stopping. Let us steal a quick look at the Bible’s account of the Beginning.

“In the beginning God created the heavens and the earth.” The earth was shrouded with water and darkness.
On the first day, God separated the light from the darkness, calling the light “day” and the darkness “night.”

On day two, God “divided the waters,” separating the atmosphere from the water clinging to the earth,
making conditions suitable for life. On the third day God gathered the waters together into one place,
establishing land and sea. Then God clothed the naked shores, hills, and valleys; “the land produced
vegetation: plants bearing seed according to their kinds and trees bearing fruit with seed in it according to
their kinds” (Genesis 1:12, NIV).

On the fourth day God established the sun, moon, and stars “for signs and seasons, and for days and years.”
The sun was to govern the day, the moon the night (Genesis 1:14-16).

God fashioned the birds and marine life on the fifth day. He created them “according to their kind”
(Genesis 1:21), an indication that the creatures He created would consistently reproduce after their own
kinds.

On the sixth day God made the higher forms of animal life. He said, “Let the earth bring forth the living
creature according to its kind: cattle and creeping thing and beast of the earth, each according to its kind”
(Genesis 1:24).

Then, the crowning act of Creation, God made man “in His own image; in the image of God He created
him; male and female He created them” (Genesis 1:27). God saw everything He had created and “indeed it
was very good” (Genesis 1:31).

The Creative Word of God
“By the word of the Lord,” the psalmist wrote, “the heavens were made, and all the host of them by the
breath of His mouth” (Psalm 33:6). How did this creative word operate?

The Creative Word and Pre-existing Matter
The words of Genesis, “God said,” introduce the dynamic divine command responsible for the majestic
events of the six days of Creation (Genesis 1:3,6,9,11,14,20,24). Each command came charged with a
creative energy that transformed a planet “without form, and void” into a paradise. “He spoke, and it was
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done; He commanded, and it stood fast” (Psalm 33:9). Truly, “the worlds were framed by the word of God”
(Hebrews 11:3).

This creative word was not dependent upon pre-existing matter (ex nihilo): “By faith we understand that the
universe was formed at God’s command, so that what is seen was not made out of what was visible”
(Hebrews 11:3, NIV). Though at times God did use pre-existing matter-Adam and the beasts were formed
of the earth, and Eve was made from Adam’s rib (Genesis 2:7,19,22)-ultimately, God created all matter.

The Creation Story
Many questions have been asked about the Genesis account of Creation. Do the two Creation narratives the
first book of the Bible contains contradict each other or are they consistent? Are the days of Creation literal
or do they represent large time periods? Were the heavens-the sun, moon, and even the stars-really made
only 6,000 years ago?

The Creation Account
The Bible’s two reports of Creation, one in Genesis 1:1 to 2:3, and the other in Genesis 2:4-25, harmonize.
The first narrative recounts, in chronological order, the creation of all things.

The second narrative begins with the words, “These are the generations of...” (KJV), an expression that in
Genesis introduces a family history (cf. Genesis 5:1; 6:9; 10:1). This narrative describes man’s place in
Creation. It is not strictly chronological, but reveals that everything served to prepare the environment for
man. (*1) It gives more details of the creation of Adam and Eve and of the environment God provided in
the garden of Eden than does the first. In addition, it informs us of the nature of humanity and of divine
government. Only if these two Creation accounts are accepted as literal and historical do they harmonize
with the rest of Scripture.

The Creation Days
The days of the Bible’s Creation account signify literal 24-hour periods. Typical of how the Old Testament
people of God measured time the expression “the evening and the morning” (Genesis 1:5,8,13,19,23,31)
specifies individual days with the day beginning at evening, or sunset (see Leviticus 23:32; Deuteronomy
16:6). There is no justification for saying that this expression meant one literal day in Leviticus, for
instance, and thousands or millions of years in Genesis.

The Hebrew word translated day in Genesis 1 is yom. When yom is accompanied by a definite number, it
always means a literal, 24-hour day (e.g. Genesis 7:11; Exodus 16:1)-another indication that the Creation
account speaks of literal, twenty-four-hour days.

The Ten Commandments offer another evidence that the Genesis Creation account involves literal days. In
the fourth commandment God says, “Remember the Sabbath day, to keep it holy. Six days you shall labor
and do all your work, but the seventh day is the Sabbath of the Lord your God. In it you shall do no
work;...for in six days the Lord made the heavens and the earth, the sea, and all that is in them, and rested
the seventh day. Therefore the Lord blessed the Sabbath day and hallowed it” (Exodus 20:8-11).

Succinctly God retells the Creation story. Each day (yom) was filled with creative activity, and then the
Sabbath climaxed the Creation week. The 24-hour Sabbath day, therefore, commemorates a literal week of
Creation. The fourth commandment would be meaningless were each day stretched into aeons. (*2)

Those who cite 2 Peter 3:8, “with the Lord one day is as a thousand years,” trying to prove that the days of
Creation were not literal twenty-four-hour days, overlook the fact that the same verse ends with “a
thousand years” are “as one day.” Those who read into the days of Creation thousands of years or large
indefinite periods of millions or even billions of years are questioning the validity of God’s word-just as the
serpent tempted Eve to do.
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What Are the “Heavens”?
Some people are puzzled, and understandably so, by the verses that say that God “created the heavens and
the earth” (Genesis 1:1; cf. 2:1; Exodus 20:11) and that He made the sun, moon, and stars on the fourth day
of Creation week 6,000 years ago (Genesis 1:14-19). Were all heavenly bodies brought into existence at
that time?

Creation week did not involve the heaven that God has dwelt in from eternity. The “heavens” of Genesis 1
and 2 probably refer to our sun and its system of planets. Indeed, the earth, instead of being Christ’s first
creation, was most likely His last one. The Bible pictures the sons of God, probably the Adams of all the
unfallen worlds, meeting with God in some distant corner of the universe (Job 1:6-12). So far, space probes
have discovered no other inhabited planets. They apparently are situated in the vastness of space-well
beyond the reach of our sin-polluted solar system quarantined against the infection of sin.

The God of Creation
Just what kind of God is our Creator? Is such an infinite Personage interested in us-minute specks of life in
a distant corner of His universe? After creating the earth, did He go on to bigger and better things?

A Caring God
The Bible’s Creation account begins with God and moves to human beings. It implies that in creating the
heavens and the earth God was preparing the perfect environment for the human race. Mankind, male and
female, was His glorious masterpiece.

The account reveals God as a careful planner with a concern for His creation. He planted a special garden
home for them and gave them the responsibility of cultivating it. He created human beings so that they
could have a relationship with Him. This was not to be a forced, unnatural relationship; He created them
with freedom of choice and a capacity to love and serve Him.

Who Was the Creator God?
All the members of the Godhead were involved in Creation (Genesis 1:2,26). The active agent, however,
was the Son of God, the pre-existing Christ. In the prologue to his Creation account, Moses wrote: “In the
beginning God created the heavens and the earth.” Recalling those words, John specified Christ’s role in
Creation: “In the beginning was the Word, and the Word was with God, and the Word was God....All things
were made through Him, and without Him nothing was made that was made” (John 1:1-3). Subsequently in
the same passage, John makes abundantly clear of whom he was writing: “The Word became flesh and
dwelt among us” (John 1:14). Jesus was the Creator, the One who spoke the earth into existence (see also
Ephesians 3:9; Hebrews 1:2).

A Display of God’s Love
How deep God’s love! When Christ with loving care, knelt over Adam, shaping this first man’s hand, He
must have known that men’s hands would someday abuse and ultimately nail Him to the cross. In a sense
Creation and the cross merge, since Christ the Creator was slain from the foundation of the world
(Revelation 13:8). His divine foreknowledge (*3) did not stop Him. Under the ominous cloud of Calvary,
Christ breathed into Adam’s nostrils the breath of life, knowing that this creative act would deprive Him of
His breath of life. Incomprehensible love is the basis of Creation.

The Purpose of Creation
Love motivates all that God does, for He is love (1 John 4:8). He created us not only so we could love Him,
but so that He could love us, too. His love led Him to share, in Creation, one of the greatest gifts that He
can confer-existence. Has the Bible, then, indicated for what purpose the universe and its inhabitants exist?

To Reveal God’s Glory
Through His created works, God discloses His glory: “The heavens declare the glory of God; the skies
proclaim the work of His hands. Day after day they pour forth speech; night after night they display
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knowledge. There is no speech or language where their voice is not heard. Their voice goes out into all the
earth, their words to the end of the world” (Psalm 19:1-4, NIV).

Why such a display of God’s glory? Nature functions as a witness for God. He intends His created works to
direct individuals to their Creator. “For since the creation of the world,” Paul says, “God’s invisible
qualities-His eternal power and divine nature-have been clearly seen, being understood from what has been
made, so that men are without excuse” (Romans 1:20, NIV).

As we are drawn to God through nature, we learn more about the qualities of God, qualities that can be
incorporated into our own lives. And, by reflecting God’s character, we bring glory to Him, thus fulfilling
the purpose for which we are created.

To Populate the World
The Creator did not intend the earth to be a lonely, empty planet; it was to be inhabited (Isaiah 45:8). When
the first man felt the need of a companion, then God created the woman (Genesis 2:20; 1 Corinthians 11:9).
Thus He established the marriage institution (Genesis 2:22-25). And the Creator not only gave the couple
dominion over this newly created world-but, with the words “Be fruitful and multiply” (Genesis 1:28), He
gave them the privilege of participating in its creation.

The Significance of Creation
People are tempted to ignore the doctrine of Creation. “Who cares,” they say, “how God created the earth?
What we need to know is how to get to heaven.” Yet the doctrine of a divine Creation forms “the
indispensable foundation for Christian and Biblical theology.” (*4) A number of fundamental Biblical
concepts are rooted in the divine Creation. (*5) Indeed, a knowledge of how God created “the heavens and
the earth” can ultimately help one find his way to the new heaven and earth John the revelator speaks of.
What, then, are some of the implications of the doctrine of Creation?

The Antidote to Idolatry
God’s creatorship distinguishes Him from all other gods (1 Chronicles 16:24-27; Psalm 96:5,6; Isaiah
40:18-26; 42:5-9; 44). We should worship the God who made us, and not the gods that we have made. By
virtue of His creatorship He deserves our total allegiance. Any relationship that interferes with this
allegiance is idolatry and subject to divine judgment. Thus, faithfulness to the Creator is a life-or-death
matter.

The Foundation of True Worship
Our worship of God is based on the fact that He is our Creator and we are His creatures (Psalm 95:6). The
importance of this theme is indicated by its inclusion in the call extended to earth’s inhabitants just before
Christ’s return, to worship the One “who made heaven and earth, the sea and springs of water” (Revelation
14:7).

The Sabbath-a Memorial of Creation
God established the seventh-day Sabbath so that we would have a weekly reminder that we are creatures of
His making. The Sabbath was a gift of grace, speaking not of what we did, but of what God has done. He
especially blessed this day and sanctified it so that we would never forget that, besides work, life should
include communion with the Creator, rest, and celebration of God’s marvelous creative works (Genesis
2:2,3). To emphasize its importance, the Creator placed the injunction to remember this sacred memorial of
His creative power in the center of the moral law as an everlasting sign and symbol of Creation (Exodus
20:8-11; 31:13-17; Ezekiel 20:20; see chapter 19 of this book).

Marriage-a Divine Institution
During the Creation week, God established marriage as a divine institution. He intended this sacred union
between two individuals to be indissoluble: The man was to “be joined to his wife,” and they were to
“become one flesh” (Genesis 2:24; see also Mark 10:9; see chapter 22 of this book).
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The Basis for True Self-worth
The Creation account states that we were made in God’s image. This understanding provides a true concept
of the worth of the individual. It leaves no room for a low estimate of ourselves. Indeed, we have been
given a unique place in creation, with the special privilege of constant communication with the Creator and
the opportunity of becoming more like Him.

The Basis for True Fellowship
God’s creatorship establishes His fatherhood (Malachi 2:10) and reveals the brotherhood of all humanity.
He is our Father; we are His children. Regardless of sex, race, education, or position, all have been created
in God’s image. Understood and applied, this concept would eliminate racism, bigotry, and any other form
of discrimination.

Personal Stewardship
Since God created us, we belong to Him. This fact implies that we have the sacred responsibility to be
faithful stewards of our physical, mental, and spiritual faculties. Acting in complete independence of the
Creator is the epitome of ungratefulness. (See chapter 20 of this book).

Responsibility for the Environment
At Creation God placed the first man and woman in a garden (Genesis 2:8). They were to cultivate the earth
and to “have dominion” over all animal life (Genesis 1:28). This indicates that we have the divinely
bestowed responsibility of preserving the quality of our environment.

Dignity of Manual Labor
The Creator asked Adam “to tend and keep” the garden of Eden (Genesis 2:15). His assigning mankind this
useful occupation in a perfect world reveals the dignity of manual labor.

The Worth of the Physical Universe
At each stage of Creation God said that what He had made was “good” (Genesis 1:10,12,17,21,25), and
when He had finished creating, He pronounced the whole “very good” (Genesis 1:31). Thus created matter
is not intrinsically evil, but good.

The Remedy for Pessimism, Loneliness, and Meaninglessness
The Creation narrative reveals that, rather than coming into existence because of chance evolution,
everything was created with a purpose. The human race was designed for an everlasting relationship with
the Creator Himself. When we understand that we were created for a reason, life becomes meaningful and
rich, and the painful emptiness and dissatisfaction that so many express vanishes, replaced by the love of
God.

The Holiness of God’s Law
God’s law existed before the Fall. In their unfallen state human beings were subject to it. It was to warn
against self-destruction, to reveal the limits of freedom (Genesis 2:17), and to safeguard the happiness and
peace of the subjects of God’s kingdom (Genesis 3:22-24; see chapter 18 of this book).

The Sacredness of Life
The Creator of life continues to be involved in the formation of human life, thereby making life sacred.
David praises God because of His involvement in his birth: “You have formed my inward parts; You have
covered me in my mother’s womb. I will praise You, for I am fearfully and wonderfully made;...my frame
was not hidden from You, when I was made in secret, and skillfully wrought in the lowest parts of the
earth. Your eyes saw my substance, being yet unformed. And in Your book they all were written” (Psalm
139:13-16). In Isaiah the Lord identifies Himself as the One “who formed you from the womb” (Isaiah
44:24). Because life is a gift of God, we must respect it; in fact, we have a moral duty to preserve it.
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God’s Creative Work Continues
Has God Finished His Creation? The Creation narrative ends with the statement “Thus the heavens and the
earth, and all the host of them, were finished” (Genesis 2:1). The New Testament affirms that God’s
Creation was completed at the “foundation of the world” (Hebrews 4:3). Does this mean that Christ’s
creative energy is no longer in operation? Not at all. The creative word still operates in various ways.

1. Christ and His creative word.
Four thousand years after Creation, a centurion said to Christ, “Only speak a word, and my servant will be
healed” (Matthew 8:8). Just as He had done at Creation, Jesus spoke-and the servant was healed.
Throughout Jesus’ earthly ministry the same creative energy that brought life to Adam’s lifeless body
raised the dead and brought new life to the afflicted who requested His help.

2. The creative word today.
Neither this world nor the universe operate on any inherent power of their own. The God who created them
preserves and sustains them. He “covers the heavens with clouds,” “prepares rain for the earth,” and
“makes grass to grow on the mountains. He gives to the beast its food, and to the young ravens that cry”
(Psalm 147:8,9; cf. Job 26:7-14). He upholds all things by His word, and “in Him all things consist”
(Colossians 1:17; cf. Hebrews 1:3).

We are dependent upon God for the function of every cell of our bodies. Every breath, every heartbeat,
every blink of the eye speaks of the care of a loving Creator. “In Him we live and move and have our
being” (Acts 17:28). God’s creative power is involved not only in Creation, but in redemption and
restoration. God re-creates hearts (Isaiah 44:21-28; Psalm 51:10). “We are His workmanship,” Paul said,
“created in Christ Jesus for good works” (Ephesians 2:10). “If anyone is in Christ, he is a new creation” (2
Corinthians 5:17). God, who hurled the many galaxies across the cosmos, uses that same power to re-create
the most degraded sinner into His own image.

This redeeming, restoring power is not limited to changing human lives. The same power that originally
created the heavens and the earth will, after the final judgment, re-create them-make of them a new and
magnificent creation, a new heavens and a new earth (Isaiah 65:17-19, Revelation 21,22).

Creation and Salvation
So, in Jesus Christ, Creation and salvation meet. He created a majestic universe and a perfect world. Both
the contrasts and the parallels between Creation and salvation are significant.

The Duration of Creation
At Creation Christ commanded, and it was instantly accomplished. Rather than vast periods of
metamorphosis, His powerful word was responsible for Creation. In six days He created all. Yet why did it
take even six days? Could not He have spoken just once and brought everything into existence in a
moment?

Perhaps He took delight in the unfolding of our planet in those six days. Or perhaps this “extended” time
has more to do with the value He placed on each created thing or with His desire to reveal the seven-day
week as a model for the cycle of activity and rest He intended for man.

But Christ does not just speak salvation into existence. The process of saving people stretches over
millenniums. It involves the old and new covenants, Christ’s 33.5 years on earth and His nearly 2,000 years
of subsequent heavenly intercession. Here is a vast span of time-according to Scripture chronology, about
6,000 years since Creation-and people still have not been returned to the garden of Eden.

The contrast between the time required for Creation and for re-creation demonstrates that God’s activities
are always in the best interest of the human race. The shortness of Creation reflects His eagerness to bring
about fully developed individuals who could enjoy His creation. Delaying the completion of Creation by
making it dependent on a process of gradual development over long periods of time would have been
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contrary to the character of a loving God. The amount of time allowed for re-creation reveals God’s loving
desire to save as many people as possible (2 Peter 3:9).

Christ’s Creative Work
In Eden, Christ spoke the creative Word. In Bethlehem, the “Word became flesh and dwelt among us”
(John 1:14)-the Creator became part of creation. What utter condescension! Though no one witnessed
Christ’s creation of the world, many did witness the power that gave sight to the blind (John 9:6,7), speech
to the dumb (Matthew 9:32,33), healing to lepers (Matthew 8:2,3), and life to the dead (John 11:14-45).

Christ came as the second Adam, the new beginning for the race (Romans 5). He gave man the tree of life
in Eden; man hung Him on a tree at Calvary. In Paradise, man stood tall in the image of God; at Calvary,
Man hung limp in the image of a criminal. On both Creation Friday and crucifixion Friday, “It is finished”
spoke of a completed creative work (Genesis 2:2, John 19:30)-one Christ accomplished as God, the other as
Man; one in swift power, the other in human suffering; one for a time, the other for eternity; one subject to
the Fall, the other in victory over Satan.

It was the perfect, divine hands of Christ that first gave man life; and it is the hands of Christ, pierced and
blood-stained, that will give man eternal life. For man is not only created; he may be re-created. Both
creations are equally the work of Christ-neither has come from within through natural development.

Created in the image of God, we have been called to glorify God. As the crowning act of His Creation, God
invites each of us to enter into communion with Him, daily seeking the regenerating power of Christ so
that, to God’s glory, we will be able to reflect His image more fully.
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Chapter 7:

THE NATURE OF MAN

Seventh-day Adventists Believe...
Man and woman were made in the image of God with individuality, the power and freedom to think and to
do. Though created free beings, each is an indivisible unity of body, mind, and spirit, dependent upon God
for life and breath and all else. When our first parents disobeyed God, they denied their dependence upon
Him and fell from their high position under God. The image of God in them was marred and they became
subject to death. Their descendants share this fallen nature and its consequences. They are born with
weaknesses and tendencies to evil. But God in Christ reconciled the world to Himself and by His Spirit
restores in penitent mortals the image of their Maker. Created for the glory of God, they are called to love
Him and one another, and to care for their environment. -Fundamental Beliefs, 7

THE NATURE OF MAN
And “God said, ‘Let Us make man in Our image, according to Our likeness.” God did not speak into
existence His crowning creation. Instead, He lovingly stooped to shape this new creature from the dust of
the earth.

Earth’s most creative sculptor could never carve out such a noble being. Perhaps a Michelangelo could
fashion a stunning exterior, but what of the anatomy and physiology carefully designed for function, as well
as for beauty?

The perfect sculpture lay completed with every hair, eyelash, and nail in place, but God was not finished.
This man was not to collect dust, but to live, to think, to create, and to grow in glory.

Stooping over this magnificent form, the Creator “breathed into his nostrils the breath of life; and man
became a living being” (Genesis 2:7; cf. 1:26). Realizing man’s need for companionship, God made “him a
helper comparable to him.” God caused “a deep sleep” to come over Adam and, as Adam slept, God
extracted one of Adam’s ribs and made it into a woman (Genesis 2:18,21,22). “So God created man in His
own image; in the image of God He created him; male and female He created them.” Then God blessed
them, and God said to them, “Be fruitful and multiply; fill the earth and subdue it; have dominion over the
fish of the sea, over the birds of the air, and over every living thing that moves on the earth.” A garden
home more splendid than the finest on earth today was given Adam and Eve. There were trees, vines,
flowers, hills, valleys-all adorned by the Master Himself.

Two special trees, the tree of life and the tree of the knowledge of good and evil, were there. God gave
Adam and Eve permission to eat freely of every tree except the tree of the knowledge of good and evil
(Genesis 2:8,9,17). Thus the crowning event of Creation week was accomplished. And “God saw
everything that He had made, and indeed it was very good” (Genesis 1:31).

The Origin of Man
Though today many believe that human beings originated from the lower forms of animal life and are the
result of natural processes that took billions of years, such an idea cannot be harmonized with the Biblical
record. That human beings have been subject to a process of degeneration is crucial to the Biblical view of
the nature of man. (*1)

God Created Man
The origin of the human race is found in a divine council. God said, “Let Us make man” (Genesis 1:26).
The plural “Us” refers to the trinitarian Godhead-God the Father, God the Son, and God the Holy Spirit
(see chapter 2 of this book). Of one purpose, then, God began to create the first human being (Genesis
1:27).
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Created From the Dust of the Ground
God formed man from “the dust of the ground” (Genesis 2:7), using pre-existing matter but not other forms
of life, such as marine or land animals. Not until He had formed every organ and put it in its place did He
introduce the “breath of life” that made man a living person.

Created after a Divine Type
God created each of the other animals-fishes, birds, reptiles, insects, mammals, etc.-”according to its kind”
(Genesis 1:21,24,25). Each species had a typical form of its own and the ability to reproduce its specific
kind. Man, however, was created after the divine type, not after a type of the animal kingdom. God said,
“Let Us make man in Our image, according to Our likeness” (Genesis 1:26). There is a clear discontinuity
between human beings and the animal kingdom. Luke’s genealogical entry describing the origin of the
human race expresses this difference simply, but profoundly: “Adam, the son of God” (Luke 3:38).

Man’s Exalted Position
The creation of man was the zenith of all Creation. God put man, created in the image of the sovereign
God, in charge of Planet Earth and all animal life. L. Berkhof states of Adam, “It was his duty and privilege
to make all the nature and all created beings that were placed under his rule, subservient to his will and
purpose, in order that he and his whole glorious dominion might magnify the almighty Creator and Lord of
the universe, Genesis 1:28; Psalm 8:4-9.” (*2)

The Unity of the Human Race

The genealogies in Genesis demonstrate that the successive generations after Adam and Eve all descended
from this first pair. As humans, we all share the same nature, which constitutes a genetic or genealogical
unity. Paul said, “From one man he [God] made every nation of men, that they should inhabit the whole
earth” (Acts 17:26, NIV).

Furthermore, we see other indications of the organic unity of our race in the Biblical assertions that Adam’s
transgression brought sin and death upon all, and in the provision of salvation for all through Christ
(Romans 5:12,19; 1 Corinthians 15:21,22).

The Unity of Man’s Nature
What are the characteristic parts of human beings? Are they made up of several independent components,
such as a body, a soul, and a spirit?

The Breath of Life
God “formed man of the dust of the ground, and breathed into his nostrils the breath of life; and man
became a living being” (Genesis 2:7).

When God changed the elements of earth into a living being, He “breathed” the “breath of life” into the
nostrils of Adam’s lifeless body. This breath of life is “the breath of the Almighty” that gives life (Job
33:4)-the spark of life. We might compare it with the streams of electricity that, when they flow through
various electrical components, transform a quiet, gray panel of glass in a box into a pulsating splash of
color and action-when we flip the switch on a color TV. The electricity brings sound and motion where
once there was nothing.

Man-a Living Soul
What did the breath of life do? When God formed the human being from the elements of the earth, all the
organs were present: the heart, lungs, kidneys, liver, spleen, brain, etc.-all perfect, but lifeless. Then God
breathed into this lifeless matter the breath of life and “man became a living being.”

The scriptural equation is straightforward: the dust of the ground (earth’s elements) + the breath of life = a
living being, or living soul. The union of earth’s elements with the breath of life resulted in a living being,
or soul.
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This “breath of life” is not limited to people. Every living creature possesses it. The Bible, for example,
attributes the breath of life to both those animals that went into Noah’s ark and those that did not (Genesis
7:15,22).

The Hebrew term in Genesis 2:7 that has been translated “living being” or “living soul” is nephesh
chayyah. This expression does not exclusively designate man, for it also refers to marine animals, insects,
reptiles, and beasts (Genesis 1:20,24; 2:19).

Nephesh, translated as “being” or “soul,” comes from naphash, meaning “to breathe.” Its Greek equivalent
in the New Testament is psuche. “Inasmuch as breath is the most conspicuous evidence of life, nephesh
basically designates man as a living being, a person.” (*3) When used of animals, as in the Creation story,
it describes them as living creatures that God created.

It is important to note that the Bible says that man became a living soul. Nothing in the Creation account
indicates that man received a soul-some kind of separate entity that, at Creation was united with the human
body.

An Indivisible Unity
The importance of the Creation account for properly understanding the nature of man cannot be
overestimated. By stressing his organic unity, Scripture portrays man as a whole. How then do the soul and
spirit relate to the nature of man?

1. The Biblical meaning of soul.
As we have already mentioned, in the Old Testament “soul” is a translation of the Hebrew nephesh. In
Genesis 2:7 it denotes man as a living being after the breath of life entered into a physical body formed
from the elements of the earth. “Similarly, a new soul comes into existence whenever a child is born, each
‘soul’ being a new unit of life uniquely different, and separate, from other similar units.

This quality of individuality in each living being, which constitutes it a unique entity, seems to be the idea
emphasized by the Hebrew term nephesh. When used in this sense nephesh is not a part of the person; it is
the person, and, in many instances, is translated ‘person’ (see Genesis 14:21; Numbers 5:6; Deuteronomy
10:22; cf. Psalm 3:2) or ‘self’ (Leviticus 11:43; 1 Kings 19:4; Isaiah 46:2; etc.).

“On the other hand, expressions such as ‘my soul,’ ‘your soul,’ ‘his soul,’ etc., are generally idioms for the
personal pronouns ‘I,’ ‘me,’ ‘you,’ ‘he,’ etc. (see Genesis 12:13; Leviticus 11:43,44; 19:8; Joshua 23:11;
Psalm 3:2; Jeremiah 37:9; etc.). In more than 100 of 755 occurrences in the Old Testament the KJV
translates nephesh as ‘life’ (Genesis 9:4,5; 1 Samuel 19:5; Job 2:4,6; Psalm 31:13; etc.).

“Often nephesh refers to desires, appetites, or passions (cf. Deuteronomy 23:24; Proverbs 23:2; Ecclesiastes
6:7), and is sometimes translated ‘appetite’ (Proverbs 23:2; Ecclesiastes 6:7). It may refer to the seat of the
affections (Genesis 34:3; S. of Sol. 1:7; etc.), and at times it represents the volitional part of man, as when
translated ‘pleasure’ (KJV) in Deuteronomy 23:24; Psalm 105:22; Jeremiah 34:16. In Numbers 31:19 the
nephesh is ‘killed,’ and in Judges 16:30 (translated ‘me’) it dies. In Numbers 5:2 (‘the dead’) and ch. 9:6
(‘dead body’) it refers to a corpse (cf. Leviticus 19:28; Numbers 9:7,10).

“The usage of the Greek word psuche in the New Testament is similar to that of nephesh in the Old
Testament. It is used of animal life as well as human life (Revelation 16:3). In the KJV it is translated forty
times simply as ‘life’ or ‘lives’ (see Matthew 2:20; 6:25; 16:25; etc.). In some instances it is used to mean
simply ‘people’ (see Acts 7:14; 27:37; Romans 13:1, 1 Peter 3:20; etc.), and in others it is equivalent to the
personal pronoun (see Matthew 12:18; 2 Corinthians 12:15; etc.). Sometimes it refers to the emotions
(Mark 14:34; Luke 2:35), to the mind (Acts 14:2; Philippians 1:27), or to the heart (Ephesians 6:6).” (*4)

The psuche is not immortal, but subject to death (Revelation 16:3). It can be destroyed (Matthew 10:28).
The Biblical evidence indicates that sometimes nephesh and psuche refer to the whole person and at other
times to a particular aspect of man, such as the affections, emotions, appetites, and feelings. This usage,
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however, in no way shows that man is a being made up of two separate and distinct parts. The body and the
soul exist together; together they form an indivisible union. The soul has no conscious existence apart from
the body. There is no text that indicates that the soul survives the body as a conscious entity.

2. The Biblical meaning of spirit.
Whereas the Hebrew word nephesh translated soul, denotes individuality or personality, the Old Testament
Hebrew word ruach, translated spirit, refers to the energizing spark of life essential to individual existence.
It stands for the divine energy, or life principle, that animates human beings.

“Ruach occurs 377 times in the Old Testament and most frequently is translated ‘spirit,’ ‘wind,’ or ‘breath’
(Genesis 8:1, etc.). It is also used to denote vitality (Judges 15:19), courage (Joshua 2:11), temper or anger
(Judges 8:3), disposition (Isaiah 54:6), moral character (Ezekiel 11:19), and the seat of the emotions (1
Samuel 1:15).

“In the sense of breath, the ruach of men is identical with the ruach of animals (Ecclesiastes 3:19). The
ruach of man leaves the body at death (Psalm 146:4) and returns to God (Ecclesiastes 12:7; cf. Job 34:14).
Ruach is used frequently of the Spirit of God, as in Isaiah 63:10. Never in the Old Testament, with respect
to man, does ruach denote an intelligent entity capable of sentient existence apart from a physical body.

“The New Testament equivalent of ruach is pneuma, ‘spirit,’ from pneo, ‘to blow,’ or ‘to breathe.’ As with
ruach, there is nothing inherent in the word pneuma denoting an entity in man capable of conscious
existence apart from the body, nor does New Testament usage with respect to man in any way imply such a
concept. In such passages as Romans 8:15; 1 Corinthians 4:21; 2 Timothy 1:7; 1 John 4:6 pneuma denotes
‘mood,’ ‘attitude,’ or ‘state of feeling.’ It is also used of various aspects of the personality, as in Galatians
6:1; Romans 12:11; etc. As with ruach, the pneuma is yielded to the Lord at death (Luke 23:46; Acts 7:59).

Like ruach, pneuma is also used of the Spirit of God (1 Corinthians 2:11,14; Ephesians 4:30; Hebrews 2:4;
1 Peter 1:12; 2 Peter 1:21; etc.).” (*5)

3. Unity of body, soul, and spirit.
What is the relationship between body, soul, and spirit? What is the influence of this relationship on the
unity of man?

a. A twofold union.
Although the Bible views the nature of man as a unity, it does not precisely define the relationship between
body, soul, and spirit. At times soul and spirit are used interchangeably. Notice their parallelism in Mary’s
expression of joy following the annunciation: “My soul magnifies the Lord, and my spirit has rejoiced in
God my Savior” (Luke 1:46,47).

In one instance man is characterized by Jesus as body and soul (Matthew 10:28) and in another instance by
Paul as body and spirit (1 Corinthians 7:34). In the former soul refers to the higher faculty of man,
presumably the mind, through which he communicates with God. In the latter spirit refers to this higher
faculty. In both instances the body includes the physical, as well as the emotional, aspects of a person.

b. A threefold union.
There is one exception to the general characterization of man as comprising a twofold union. Paul, who
spoke of the twofold union of body and spirit, also spoke in terms of a threefold union. He states, “Now
may the God of peace Himself sanctify you completely; and may your whole spirit, soul, and body be
preserved blameless at the coming of our Lord Jesus Christ” (1 Thessalonians 5:23). This passage conveys
Paul’s desire that none of these aspects of the person be excluded from the sanctification process.

In this instance spirit may be understood as “the higher principle of intelligence and thought with which
man is endowed, and with which God can communicate by His Spirit (see Romans 8:16). It is by the
renewing of the mind through the activities of the Holy Spirit that the individual is transformed into
Christ’s likeness (see Romans 12:1,2).
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“By ‘soul’...when distinguished from spirit, may be understood that part of man’s nature that finds
expression through the instincts, emotions, and desires. This part of one’s nature can be sanctified, too.
When, through the working of the Holy Spirit, the mind is brought into conformity with God’s mind, and
sanctified reason bears sway over the lower nature, the impulses, which would otherwise be contrary to
God, become subject to His will.” (*6)

The body, which is controlled by either the higher or the lower nature, is the physical constitution-the flesh,
blood, and bones.

Paul’s sequence of first the spirit, then the soul, and finally the body is no coincidence. When the spirit is
sanctified, the mind is under divine control. The sanctified mind, in turn, will have a sanctifying influence
on the soul, i.e., the desires, feelings, and emotions. The person in whom this sanctification takes place will
not abuse his body, so his physical health will flourish. Thus the body becomes the sanctified instrument
through which the Christian can serve His Lord and Savior. Paul’s call for sanctification is clearly rooted in
the concept of the unity of human nature and reveals that effective preparation for Christ’s second advent
necessitates the preparation of the whole person-spirit, soul, and body.

c. An indivisible, sympathetic union.
It is clear that each human being is an indivisible unity. The body, soul, and spirit function in close
cooperation, revealing an intensely sympathetic relationship between a person’s spiritual, mental, and
physical faculties. Deficiencies in one area will hamper the other two. A sick, impure, or confused spirit or
mind will have a detrimental effect on one’s emotional and physical health, as well. The reverse is also
true. A weak, sick, or suffering physical constitution will generally impair one’s emotional and spiritual
health. The impact the faculties have on each other means that each individual has a God-given
responsibility to maintain the faculties in the best possible condition. Doing so is a vital part of being
restored into the image of the Creator.

Man in the Image of God
The living beings that God created on the sixth day of Creation were made “in the image of God” (Genesis
1:27). What does being created in God’s image imply?

Created in the Image and Likeness of God
It is frequently suggested that human moral and spiritual dimensions reveal something about God’s moral
and spiritual nature. But since the Bible teaches that man comprises an indivisible unity of body, mind, and
soul, man’s physical features must also, in some way, reflect God’s image. But isn’t God a spirit? How
could a spirit being be associated with any form or shape?

A brief study of the angels reveals that they, like God, are spiritual beings (Hebrews 1:7,14). Yet they
always appear in human form (Genesis 18:1-19:22; Daniel 9:21; Luke 1:11-38; Acts 12:5-10). Could it be
that a spiritual being may have a “spiritual body” with a form and features (cf. 1 Corinthians 15:44)?

The Bible indicates that some people have seen parts of God’s person. Moses, Aaron, Nadab, Abihu, and
the seventy elders saw His feet (Exodus 24:9-11). Although He refused to show His face, after covering
Moses with His hands God revealed His back to him as He passed by (Exodus 33:20-23). God appeared to
Daniel in a judgment-scene vision as the Ancient of Days seated on a throne (Daniel 7:9,10). Christ is
described as “the image of the invisible God” (Colossians 1:15) and “the express image of His person”
(Hebrews 1:3). These passages seem to indicate that God is a personal being and has a personal form. This
should come as no surprise, for man was created in the image of God.

Man was created a “little lower than the angels” (Hebrews 2:7), an indication that he must have been
endowed with mental and spiritual gifts. Although Adam lacked experience, insight, and character
development, he was made “upright” (Ecclesiastes 7:29), a reference to moral uprightness. (*7) Being in
the moral image of God, he was righteous, as well as holy (cf. Ephesians 4:24), and was part of the
Creation God pronounced “very good” (Genesis 1:31).
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Since man was created in the moral image of God, he was given the opportunity to demonstrate his love
and loyalty to his Creator. Like God, he had the power of choice-the freedom to think and act according to
moral imperatives.

Thus he was free to love and obey or to distrust and disobey. God risked man’s making the wrong choice,
because only with the freedom to choose could man develop a character that would fully display the
principle of love that is the essence of God Himself (1 John 4:8). His destiny was to reach the highest
expression of the image of God: to love God with all his heart, soul, and mind and to love others as himself
(Matthew 22:36-40).

Created for Relationships With Others
God said, “It is not good that man should be alone” (Genesis 2:18), and He made Eve. Just as the three
members of the Godhead are united in a loving relationship, so we were created for the fellowship found in
friendship or marriage (Genesis 2:18). In these relationships we have the opportunity to live for others. To
be genuinely human is to be relationship oriented. The development of this aspect of the image of God is an
integral part of the harmony and prosperity of the kingdom of God.

Created to Be Stewards of the Environment
God said, “Let Us make man in Our image, according to Our likeness; let them have dominion over the fish
of the sea, over the birds of the air, and over the cattle; over all the earth and over every creeping thing that
creeps on the earth” (Genesis 1:26). Here God mentions man’s divine image and his dominion over the
lower creation in one breath. It was as God’s representative that man was placed over the lower created
orders. The animal kingdom cannot understand the sovereignty of God, but many animals are capable of
loving and serving man.

David, in referring to man’s dominion states, “You have made him to have dominion over the works of
Your hands; You have put all things under his feet” (Psalm 8:6-8). Man’s exalted position was indicative of
the glory and honor with which he was crowned (Psalm 8:5). His was the responsibility to rule graciously
over the world, imaging or reflecting God’s beneficent rule over the universe. So we are not the victim of
circumstances, dominated by environmental forces.

Rather, God has commissioned us to make a positive contribution by shaping the environment, using each
situation in which we are placed as an opportunity to accomplish God’s will.

These insights provide the key to improving human relationships in a world in which brokenness abounds.
They also hold the answer to the selfish consumption of earth’s natural resources and the inconsiderate
pollution of air and water that lead to an increasing deterioration of the quality of life. Adoption of the
Biblical perspective on human nature provides the only assurance of a prosperous future.

Created to Imitate God
As human beings, we are to act like God because we were made to be like God. Though we are human, and
not divine, we are to reflect our Maker within our dominion in every way possible. The fourth
commandment appeals to this obligation: we are to follow our Maker’s example in working the first six
days of the week and resting on the seventh (Exodus 20:8-11).

Created With Conditional Immortality
At Creation, our first parents were given immortality, though their possession of it was conditioned upon
obedience. Having access to the tree of life, they were destined to live forever. The only way they could
jeopardize their state of immortality was through transgressing the command that forbade them to eat of the
tree of the knowledge of good and evil. Disobedience would lead to death (Genesis 2:17; cf. 3:22).

The Fall
Though created perfect and in God’s image, and placed in a perfect environment, Adam and Eve became
transgressors. How did such a radical-and terrible-transformation come about?
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The Origin of Sin
If God created a perfect world, how could sin develop?

1. God and the origin of sin.
Is God the Creator also the author of sin? Scripture points out that by nature God is holy (Isaiah 6:3) and
there is no unrighteousness in Him. “His work is perfect; for all His ways are justice, a God of truth and
without injustice; righteous and upright is He” (Deuteronomy 32:4). Scripture states, “Far be it from God to
do wickedness, and from the Almighty to commit iniquity” (Job 34:10). “God cannot be tempted by evil,
nor does He Himself tempt anyone” (James 1:13); He hates sin (Psalm 5:4; 11:5). God’s original Creation
was “very good” (Genesis 1:31). Far from being the author of sin, He is “the author of eternal salvation to
all who obey Him” (Hebrews 5:9).

2. The author of sin.
God could have prevented sin by creating a universe of robots that would do only what they were
programmed to do. But God’s love demanded that He create beings who could respond freely to His love-
and such a response is possible only from beings who have the power of choice.

Providing His creation with this kind of freedom, however, meant that God must take the risk that some
created beings would turn from Him. Unfortunately, Lucifer, a high-ranking being in the angelic world,
became proud (Ezekiel 28:17; cf. 1 Timothy 3:6). Dissatisfied with his position in God’s government (cf.
Jude 1:6), he began to covet God’s own place (Isaiah 14:12-14). In an attempt to take control of the
universe, this fallen angel sowed seeds of discontent among his fellow angels, and won the allegiance of
many. The resulting heavenly conflict ended when Lucifer, now known as Satan, the adversary, and his
angels were expelled from heaven (Revelation 12:4, 7-9; see also chapter 8).

3. The origin of sin in the human race.
Undeterred by his expulsion from heaven, Satan determined to entice others to join his rebellion against
God’s government. His attention was drawn to the newly created human race. How could he lead Adam
and Eve to rebel?

They lived in a perfect world, with all their needs provided for by their Creator. How could they ever
become discontented and distrust the One who was the source of their happiness? The account of the first
sin gives the answer.

In his assault on the first human beings, Satan decided to catch them off guard. Approaching Eve when she
was near the tree of the knowledge of good and evil, Satan-in the guise of a serpent-questioned her about
God’s prohibition against eating of the tree. When Eve affirmed that God had said that they would die by
eating of the tree, Satan challenged the divine prohibition, saying, “You will not surely die.” He aroused
her curiosity by suggesting that God was trying to keep her from a wonderful new experience: that of being
like God (Genesis 3:4,5). Immediately, doubt about God’s word took root. Eve became infatuated with the
grand possibilities the fruit was said to offer. The temptation began to play havoc with her sanctified mind.
Belief in God’s word now changed to belief in Satan’s word. Suddenly she imagined that “the tree was
good for food, that it was pleasant to the eyes, and a tree desirable to make one wise.” Dissatisfied with her
position, Eve yielded to the temptation of becoming like God. “She took of its fruit and ate. She also gave
to her husband with her, and he ate” (Genesis 3:6).

In trusting her senses rather than God’s word, Eve severed her dependence upon God, fell from her high
position, and plunged into sin. The fall of the human race, therefore, first and foremost was characterized
by a breakdown in faith, in God and His word. This unbelief led to disobedience, which, in turn, resulted in
a broken relationship and finally a separation between God and man.

The Impact of Sin
What were the immediate and long-term consequences of sin? How did it affect human nature? And what is
the prospect of eliminating sin and improving human nature?
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1. The immediate consequences.
The first consequence of sin was a change in human nature that affected interpersonal relationships, as well
as the relationship with God. The new exhilarating, eye-opening experience brought Adam and Eve only
feelings of shame (Genesis 3:7). Instead of becoming God’s equals, as Satan had promised, they became
afraid and attempted to hide (Genesis 3:8-10).

When God questioned Adam and Eve about their sin, instead of admitting their fault, they tried to pass the
blame along. Adam said, “The woman whom You gave to be with me, she gave me of the tree, and I ate”
(Genesis 3:12). His words imply that both Eve and, indirectly, God were responsible for his sin, clearly
showing how his sin had broken his relationship with his wife and his Creator. Eve, in turn, blamed the
serpent (Genesis 3:13).

The dire consequences that came of it reveal the seriousness of their transgression. God cursed Satan’s
medium, the serpent, condemning it to move on its belly, as a perpetual reminder of the Fall (Genesis 3:14).
To the woman God said, “I will greatly multiply your sorrow and your conception; in pain you shall bring
forth children; your desire shall be for your husband, and he shall rule over you” (Genesis 3:16). And
because Adam listened to his wife instead of to God, the earth was cursed to increase the anxiety and toil of
his labors: “Cursed is the ground for your sake; in toil you shall eat of it all the days of your life. Both
thorns and thistles it shall bring forth for you, and you shall eat the herb of the field. In the sweat of your
face you shall eat bread till you return to the ground, for out of it you were taken” (Genesis 3:17-19).

In reaffirming the unchangeableness of His law and that any transgression leads to certain death, God said:
“Dust you are, and to dust you shall return” (Genesis 3:19). He executed this verdict by expelling the
transgressors from their Edenic home, severing their direct communication with God (Genesis 3:8), and
preventing them from partaking of the tree of life, the source of eternal life. Thus Adam and Eve became
subject to death (Genesis 3:22).

2. The character of sin.
Many scriptural passages, including particularly the account of the Fall, make it clear that sin is a moral
evil-the result of a free moral agent’s choosing to violate the revealed will of God (Gen 3:1-6; Romans
1:18-22).

a. The definition of sin.
Biblical definitions of sin include: “the transgression of the law” (1 John 3:4, KJV), a failure to act by
anyone “who knows the good he ought to do and doesn’t do it” (James 4:17, NIV), and “whatever is not
from faith” (Romans 14:23).

One broad inclusive definition of sin is: “Any deviation from the known will of God, either of neglect to do
what He has specifically commanded or of doing what He has specifically forbidden.” (*8)

Sin knows no neutrality. Christ states, “He who is not with Me is against Me” (Matthew 12:30). Failure to
believe in Him is sin (John 16:9). Sin is absolute in its character because it is rebellion against God and His
will. Any sin, small or great, results in the verdict “guilty.” Thus “whoever shall keep the whole law, and
yet stumbles in one point, he is guilty of all” (James 2:10).

b. Sin involves thoughts, as well as actions.
Frequently sin is spoken of only in terms of concrete and visible acts of lawbreaking. But Christ said that
being angry with someone violates the sixth commandment of the Decalogue, “You shall not kill” (Exodus
20:13, RSV), and that lustful desires transgress the command “You shall not commit adultery” (Exodus
20:14). Sin, therefore, involves not only overt disobedience in actions but also thoughts and desires.

c. Sin and guilt.
Sin produces guilt. From the Biblical perspective, guilt implies that the one who has committed sin is liable
to punishment. And because all are sinners, the whole world is “guilty before God” (Romans 3:19).

If not cared for properly, guilt devastates the physical, mental, and spiritual faculties. And ultimately, if not
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resolved, it produces death-for “the wages of sin is death” (Romans 6:23).

The antidote for guilt is forgiveness (Matthew 6:12), which results in a clear conscience and peace of mind.
This forgiveness God is eager to grant repentant sinners. To the sin-burdened, guilt-ridden race, Christ
graciously calls, “Come to Me, all you who labor and are heavy laden and I will give you rest” (Matthew
11:28).

d. The control center of sin.
The seat of sin is in what the Bible calls the heart-what we know as the mind. From the heart “spring the
issues of life” (Proverbs4:23). Christ reveals that it is the person’s thoughts that defile, “for out of the heart
proceed evil thoughts, murders, adulteries, fornications, thefts, false witness, blasphemies” (Matthew
15:19). It is by the heart that the entire person-the intellect, will, affections, emotions, and body-is
influenced. Because the heart is “deceitful above all things, and desperately wicked” (Jeremiah 17:9),
human nature can be described as corrupt, depraved, and thoroughly sinful.

3. Sin’s effect on humanity.
Some may feel that the sentence of death was too severe a penalty for eating the forbidden fruit. But we can
only gauge the seriousness of the transgression in the light of the effect of Adam’s sin on the human race.
Adam and Eve’s first son committed murder. Their descendants soon violated the sacred marriage union by
engaging in polygamy, and it was not long before wickedness and violence filled the earth (Genesis 4:8, 23;
6:1-5, 11-13).

God’s appeals for repentance and reformation went unheeded, and only eight persons were saved from the
Flood waters that destroyed the unrepentant. The history of the race after the Flood is, with few exceptions,
a sad account of the out workings of the sinfulness of human nature.

a. The universal sinfulness of humanity.
History reveals that Adam’s descendants share the sinfulness of his nature. In prayer, David said, “In Your
sight no one living is righteous” (Psalm 143:2; cf. 14:3).

“There is no one who does not sin” (1 Kings 8:46). And Solomon said, “Who can say, ‘I have made my
heart clean, I am pure from my sin’?” (Proverbs 20:9); “There is not a just man on earth who does good and
does not sin” (Ecclesiastes 7:20).

The New Testament is equally clear, stating that “all have sinned and fall short of the glory of God”
(Romans 3:23) and that “if we say we have no sin, we deceive ourselves, and the truth is not in us” (1 John
1:8).

b. Is sinfulness inherited or acquired?
Paul said, “In Adam all die” (1 Corinthians 15:22). In another place he noted, “Through one man sin
entered the world, and death through sin, and thus death spread to all men, because all sinned” (Romans
5:12).

The human heart’s corruption affects the total person. In this light Job exclaims, “Who can bring a clean
thing out of an unclean? No one!” (Job. 14:4). David said, “Behold, I was brought forth in iniquity, and in
sin my mother conceived me” (Psalm 51:5). And Paul stated that “the carnal mind is enmity against God;
for it is not subject to the law of God, nor indeed can be. So then, those who are in the flesh cannot please
God” (Romans 8:7,8). Before conversion, he pointed out, believers were “by nature children of wrath,” just
like the rest of humanity (Ephesians 2:3).

Although as children we acquire sinful behavior through imitation, the above texts affirm that we inherit
our basic sinfulness. The universal sinfulness of humanity is evidence that by nature we tend toward evil,
not good.


